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Sermons for the Month of February 


DEVOTION OF THE FIRST FRIDAY 


SACRED HEART SERMONS ON OUR LORD’S 
CHILDHOOD AND PASSION 


IX. Tue Sacrep HEART—A SHIELD To Protect Us ALL. 


The protection in which we all are in need, against the dangers 
threatening us by the world, the flesh and the devil, we find in the 
Sacred Heart of Jesus which is the strong shield that will guard 
all who rely upon it. We have in the Holy Scripture various 
types of this shield. 

1. Josue’s shield (Josue, viii, 18) may be regarded as a type 
of the Sacred Heart’s protection, for it was lifted up as a signal 
that the people of Israel were to fight against and conquer the 
king of Hai. After Josue had taken Jericho, God bade him ad- 
vance upon Hai. He divided his army into three parts, one of 
which he stationed in a valley near the town, the second he con- 
cealed in a forest, and with the third he attacked the city early in 
the morning. The King of Hai, seeing Josue’s small force, went 
forth against it with all the men of the city, for he had no suspicion 
that there were two other detachments in reserve. Josue pretended 
to be afraid and fled towards the desert, pursued by the king’s 
troops. Then God said to Josue: “Lift up the shield that is in 
thy hand towards the city of Hai, for I will deliver it to thee.” And 
when Josue did so, the Israelites in ambush came out and rushed 


253 


254 THE HOMILETIC MONTHLY 


to the city, which they took and burned. Then they turned against 
the inhabitants and slew them, and the king was hanged. “Byt 
Josue drew not back his hand, which he had stretched on high, 
holding his shield, till all the inhabitants of Hai were slain.” (y, 26), 

St. Jerome sees both in the name and achievement of Josue a type 
of our Lord. Josue was victcrious when in God’s name he lifted up 
his shield, and we too triumph over the enemies of our souls, when 
with the name of Jesus on our lips we take shelter in the Sacred 
Heart, as a shield to protect us. 

2. It is recorded, in the third book of Kings (ch. x), that 
King Solomon caused the 120 talents of gold given him by the 
Queen of Sheba to be made into 200 shields, allowing 600 shields of 
gold for each shield; and he had made also 300 smaller shields, 
each of 300 pounds of gold, and the king kept all these shields in the 
house of the forest of Libanon. 

Solomon’s collection of shields is an evidence of his love of dis- 
play, but it serves to remind us of the One of whom it is written in 
the books of Wisdom (v, 19, 20): “He will put on justice as a 
breast plate, and will take true judgment instead of a helmet; he 
will take equity for an invincible shield.” 

In very truth the Sacred Heart of Jesus became for us all a 
golden shield, when He caused it, as it were, to be gilded in the 
fire of His suffering and death. 

3. In the first book of Machabees (vi, 39) we are told that 
King Antiochus gave his horsemen golden shields, when they set 
out on their campaign against the Jews. When the sun shone 
upon these golden shields, they sparkled like fire, and the mountains 
glittered therewith. The King intended to dazzle the enemies by 
means of these shields. In a higher sense they may remind us of 
Jesus, who in His Sacred Heart has given us a glowing light to 
confuse the enemies of our souls, and to be “the shield of all that 
trust in Him” (2 Kings, xxii, 31). 

4. In the first book of Kings (ch. xvii) we read of David, the 
shepherd boy, how he went against the giant Goliath taking with 
him only his shepherd’s staff, a sling and five pebbles. With this 
scanty equipment he conquered Goliath, and put the whole army 
of the Philistines to flight. Whence did this mere boy derive the 
courage and strength to encounter so fearful an adversary? He has 
told us himself, for he said to the Philistine: “Thou comest to me 
with a sword, and with a spear, and with a shield; but I come to 
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thee ia the name of the Lord of hosts, the God of the armies of 
Israel, whom Thou hast defied. This day the Lord will deliver 
thee into my hand.” Thus the name of the Lord was David’s 
most effectual weapon, his strong safeguard and shield. The 
Fathers see in the five pebbles a type of the Five wounds, and in 
the shepherd’s staff a type of the Cross of Christ. 

According to many commentators, David had written on each of 
his five pebbles the name of one of the five great patriarchs, 
Abraham, Isaac, Jacob, Moses and Josue, but it was the stone 
marked Josue—who in name was a type of Jesus—that overthrew 
Goliath. 

The Sacred Heart of Jesus does indeed help us poor, feeble crea- 
tures, if only we fight with courage and confidence, and by its aid 
we shall triumph over our enemies. 

5. We know that the ancient Greeks set a high value upon their 
shields, and made it a point of honor either to return home bearing 
their shields, or to be carried back from the battle dead upon them. 
When the hero Theseus, after conquering the Argivi, was mortal- 
ly wounded, he dipped his finger in his own blood and wrote upon 
his shield: “After the Argivi were defeated, the Lacedae- 
monians erected a worthy memorial to Theseus.” He was re- 
ferring to his shield; and he was buried lying upon it, as upon a 
bed of honor. 

Let us cling to the Sacred Heart as to our best and surest pro- 
tection. May it never be said of us, as it was of Saul (2 Kings, 
1,21): “There was cast away the shield of the valiant, the shield 
of Saul, as though he had not been anointed with oil.” Never let 
ws neglect the shield that has protected so many Christian heroes, 
namely the Sacred Heart of Jesus, to which all holy martyrs, con- 
fessors and virgins have always held fast, embracing it even in 
death as their trophy of victory, in order that they might pass into 
etemity in and with the Heart of Jesus, triumphant over the world, 
the flesh and the devil. 








SERMONS FOR THE CHILDREN’S MASS 


A COURSE OF INSTRUCTIONS IN CHRISTIAN 
DOCTRINE 


THE CREED 


XIV. Gop 1s ALL-WISE. 


Since in all that He ordains God desires nothing but good, and 
employs infallible means for accomplishing what He wills, He is 
all-wise. We find unmistakable traces of His wisdom in the 
creation, for every creature reflects it. For instance ;—if the sun 
shone incessantly, or were nearer the earth, animal and vegetable 
life would be impossible. If there were no clouds, no rain would 
fall to refresh and fertilize the earth. If there were ro pure air 
and water, no living creature could exist. If pariciiar animals 
were not found in each part of the world, it would be difficult for 
man to obtain food. If men were not endowed with intellectual 
faculties, it would be hardly possible for them to thrive. God’s 
infinite wisdom is apparent in the whole order of nature, and not 
merely in. individual cases. We all behold with admiration the 
regular courses of the heavenly bodies, and the succession of 
seasons, we see how everything in nature serves some particular 
purpose, and that all things have their proper place. Inorganic 
substances are the food of the vegetable kingdom, which in its turn 
sustains life in animals and man. What a masterpiece of Divine 
wisdom is man! How marvellous is the connection between his 
soul and body! How wonderfully do all his members conduce to 
his welfare as a whole! Moreover, God’s wisdom appears in the 
destiny of man, who was created that he might serve God and 
enjoy eternal happiness. Could there be a more glorious destiny 
than this? Consider, too, how well the means are adapted to its 
fulfilment; we have reason and conscience, free will and the Sacra- 
ments,—all designed to help us on our way. 

Well might St. Paul exclaim: “O the depth of the riches of the 
wisdom and of the knowledge of God! How incomprehensible are 
His judgments, and how unsearchable His ways!” (Rom., xi, 32). 
There are, it is true, in nature many things that seem to be useless 
or even harmful; occasionally storms and other misfortunes occur, 
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and there are people whose lives are a succession of mishaps and 
failures; yet we must believe that all takes place in accordance 
with God’s will, and for the best and wisest purpose. We cannot 
argue with Him; our intellect is far too limited and our powers 
too restricted. Sometimes, however, we can perceive the reason 
why He acts as He does; for instance, He made the Israelites wander 
for forty years in the desert in order that they might recognize Him 
as their God, and learn upon what their future happiness depended. 
Joseph was hated by his brethren and sold into Egypt, in order that 
he might afterwards save his people from starvation. 

Our divine Lord Himself lived a life of poverty and died a death 
of shame and agony, that He might reconcile God and man, and 
save the human race from an eternity of woe. 

Sometimes things happen which seem at first sight to be useless 
and injurious, but prove afterwards highly beneficial. Wise men have 
never doubted God’s infinite wisdom. Solomon says that it “reacheth 
from end to end mightily, and ordereth all things sweetly” (Wisdom, 
vii, 1). “With Thee, O Lord, is wisdom, which knoweth Thy 
works, which then also was present when Thou madest the world, 
and knew what was agreeable to Thy eyes” (ibid. ix, 9). The wise 
Sirach writes: “The Lord knoweth all knowledge, and hath beheld 
the signs of the world; He declareth the things that are past, and 
the things that are to come, and revealeth the traces of hidden 
things .. . He hath beatified the glorious works of His wisdom” 
(Ecclus., xlii, 19, 21). With similar rapture St. Paul exclaimed: 
“O the depth of the riches of the wisdom and of the knowledge of 
God! How incomprehensible are His judgments, and how un- 
searchable His ways!“ (Rom., xi, 33). We often have occasion 
to marvel at the ways in which God’s infinite wisdom is re- 
vealed to us. 

As we were designed to be like God, and so to be saved, it 
behooves us to seek wisdom, and in all our words and works to 
have the pure intention of promoting His honor, our own welfare 
and that of our neighbor, choosing and applying always the best 
means of accomplishing our end. Let us follow St. Bernard’s ad- 
vice: “If a man will attain unto wisdom, let him diligently exercise 
himself in good works, for it is written: If thou desirest wisdom, 


my son, keep the Commandments, and God will bestow it upon thee.” 
Amen. 
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XV. Gop 1s Hoty. 


Holiness is the attribute especially of God’s will, since He him- 
self is the author of the moral law, and consequently can approve 
that only which is in perfect agreement with this law, whilst He 
must abhor all that is opposed to it. Hence God requires of men 
unconditional obedience to the moral law. There are many pas- 
sages in Holy Scripture containing plain allusions to His sanctity, 
For instance, in Leviticus xl, 44, God says: “I am the Lord your 
God; be holy because I am holy.” David writes: “Thou art not a 
God that willest iniquity . . . the unjust shall not abide before Thy 
eyes” (Ps., v, 5,6). Isaias tells us (vi, 3) that the angels in Heaven 
cry: “Holy, holy, holy, the Lord God of hosts; all the earth is 
full of His glory.” In his first epistle (i, 5) St. John says: “God 
is light, and in Him there is no darkness, i. e., He is holy and spot- 
less, a most pure spirit. 


When we call God holy, we mean that He loves all that is good, 
and hates all that is wicked. We see this in the case of Cain and 
Abel; God loved them both as long as they were good and innocent, 
but after Cain through envy had slain his brother, God punished 
him. 

Since God is holy He must wish to hinder evil and encourage vir- 
tue, and consequently He has given us reason, that we may be able 
to distinguish between right and wrong, and a conscience that urges 
us to do good and avoid evil. The ten Commandments and the 
Gospel were given us by God for the same purpose, and they con- 
firm the fact of His sanctity. 

St. Peter admonishes us all to be holy (1 Peter, i, 15, 16) and 
writes: “According to Him that hath called you, who is holy, be you 
also in all manner of conversation holy, because it is written: “You 
shall be holy for I am holy.” Hence our will ought always and 
under all circumstances to agree with the moral law ; we must do and 
desire nothing but what is in accordance with God’s will. We must 
hate and detest sin, as the greatest of evils, and love virtue, and if 
ever we incur the guilt of sin, we must not delay to cleanse our- 
selves from it. 

When we perceive goodness in others, we should rejoice, but we 
should grieve over and detest wickedness, and never regard it with 
indifference. It behooves us to do our best to diminish the evil and 
increase the goodness in the world and also try to induce others to 
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do the same. Let us take all this well to heart, and strive to 
promote sanctity in ourselves and others, so that at last we may be 
deemed worthy to approach God, the all-holy, and to dwell with Him 
for ever. Amen. 


XVI. Gop Is Just. 


Since God is holy, He must be just, and assign rewards and 
punishments in accordance with men’s merits. He is just, too, in 
distributing His gifts, for He bestows upon each individual enough 
to enable him to attain his final end. He does not indeed bestow 
His favors equally upon all, for one man often receives more than 
another. God is just in His demands upon us, not asking of us 
more than we can accomplish, nor requiring us to bear a burden 
beyond our strength. He is just in His judgments, never being de- 
ceived by appearances or misled, but judging all according to the 
truth. Finally, He is just in assigning rewards and punishments, 
being always ready to recognize goodness and chastise evil without 
respect of persons. 

God’s justice is manifest in this world, where He allows the 
righteous to enjoy peace of mind, and makes the wicked suffer fear 
and anxiety. His justice was felt by Adam and Eve, Noe, and the 
people of Israel. 

As long as Adam and Eve obeyed God, they were happy and 
contented, but as soon as they transgressed His commandments, they 
became miserable, and were driven out of Paradise and forced to 
lead a life of labor. 

Because Noe and his family served God zealously and refrained 
from sin, they were preserved from the deluge, whereas their con- 
temporaries, who cared nothing about God and lived in wickedness, 
were destroyed. As long as the people of Israel faithfully obeyed 
God’s commands, they prospered; but when they turned away from 
Him, many punishments were inflicted upon them. 

Even in our own time we can see often how just God is in assign- 
ing rewards and punishments; e. g., a temperate man enjoys good 
health, whilst a drunkard suffers from many ailments: An in- 
dustrious person makes money, but a lazy one loses it; parents, who 
bring up their children carefully, derive much happiness from them, 
but those who neglect their duty are often overwhelmed with shame 
and sorrow ; servants who are honest and faithful, are loved and re- 
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spected, but those who are idle and dishonest are disliked and 
dismissed. 

Sometimes, however, the wicked prosper, whilst the good fare 
badly. In the Gospel we read of Dives, who was unmerciful to the 
poor, and yet lived in luxury, whereas Lazarus, who feared God, 
lived in poverty and misery. But such cases as this ought not to 
mislead us; a time will come when God in His justice will balance 
all accounts and repay both the good and the bad according to their 
deserts. Our Lord taught us that this would be the case in the 
sequel to the story of Dives and Lazarus. After death the former 
suffered the torments of hell, but the latter was carried to 
Abraham’s bosom, 7. e., he rested with the elect in Limbo until he 
was admitted to Heaven at our Lord’s ascension. 

Our faith in God’s justice is based on many passages in Holy 
Scripture. St. Paul impressed upon the Corinthians the fact that 
God would eventually reward them, and added: “Therefore, my 
beloved brethren, be ye steadfast and unmovable; always abounding 
in the work of the Lord, knowing that your labor is not vain in 
the Lord” (1 Cor., xv, 58), who “will render to every man ac- 
cording to his works” (Rom., 1i, 6) ; “for God is not unjust, that He 
should forget your work and the love which you have shown in His 
name” (Hebr., vi, 10). St. Matthew records one of our Lord’s 
parables, in which He speaks of God, the householder, paying the 
laborers in His vineyard (chap. 20) ; and in another place we read 
how the King will say to those on His right hand, who have been 
kind and charitable to the poor and needy: “Come, ye blessed, 
possess the kingdom” (Matt., xxv, 34, 40). The whole story of 
Tobias shows as how God rewarded him for his charity towards 
others (Tob., xii, 6, 22), and St. Paul telis us that all things work 
together unto good to them that love God. (Rom., viii, 28). 

But God’s justice is shown in punishments as well as in re- 
wards. St. Paul, in writing to the Romans, says that tribulation 
and anguish will come upon those who obey not the truth, but give 
credit to iniquity, wrath and indignation (Rom., ii, 8, 9); and our 
Lord tells us that at the last day the King will say to these on His 
left hand: “Depart from me, ye cursed, into everlasting fire” 
(Matt., xxv, 41). 

The knowledge that God is just in assigning both rewards and 
punishments should be a source of infinite consolation to us, especial- 
ly when we seem to fail in spite of all our efforts to do right. But 
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at the same time the thought of chastisement should fill us with 
wholesome fear, and deter us at least from falling into grievous sin. 
Moreover, as God is just to all men, so ought we to be just and fair 
in our judgments and actions, remembering always that our Lord 
said; “The wicked shall go into everlasting punishment, but the 
just into life everlasting” (Matt., xxv, 46) ; if we bear this warning 
in mind, we shall surely do our best to be just towards all men. 


Amen. 
XVII. Gop 1s Goon. 


1. God’s power and wisdom were plainly revealed at the Creation, 
and His infinite goodness is no less recognizable, for all nature 
proclaims it. All creatures bear witness to His goodness, but men 
do so in a peculiar degree, for to us God gives life, health, senses 
and intelligence; He supplies us with food, shelter and clothing, 
and does not furnish us with bare necessaries only but bestows 
upon us much that conduces to our ease and enjoyment. What we 
receive from our parents and friends comes originally from God, 
since they had it from Him. Moreover, He is under no obligation 
or constraint to give us anything, since He has no need of us; all 
his gifts are unmerited by us and the outcome of His free goodness. 


2. God’s law displays His infinite goodness, for its sole aim is to 
make us serve and worship Him in the right may, that we may be 
happy both in time and in eternity. This law is inscribed by God on 
every human heart, and made known also through Moses, the 
prophets, and our Lord Jesus Christ. 


3. We read much in Holy Scripture regarding the goodness of 
God. David exclaims: ‘All expect of Thee, O Lord, that Thou 
give them food in season” (Ps. ciii, 27), “for Thou art sweet and 
mild, and plenteous in mercy to all that call upon Thee” (Ps. Ixxxv, 
5). Solomon says: “Thou lovest all things that are... and 
sparest all” (Wisd., xi, 25, 27). Isaias declares that God cannot 
forget us, even though a mother may forget her own child (xlix, 15). 
St. James tells us that every best gift and every perfect gift is from 
above, coming down from the Father of lights (i, 17) ; and our Lord 
spoke of God as the Father of mankind, whilst St. John calls Him 
charity itself. (Matt., vii, 2; 1 John, iv, 16). 

4. The most conclusive proof of God’s goodness, however, is 
the fact that we have been redeemed by His only begotten Son, with 
whom all that is great and good was given to us. 
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When we consider all these things, we cannot help complying with 
David’s exhortation: “Give praise to the Lord, for He is good, 
and His mercy endureth for ever” (Ps., cxvii, 1). 

We owe Him the deepest gratitude and the most ardent love. 
Who can refuse to love a benefactor? Only an unnatural monster 
could withhold gratitude from God, who does us so much good, 
Besides feeling gratitude and love, however, it behooves us to make 
a good use of all God’s benefits, and, as St. Paul says, to renounce 
ungodliness and wordly lusts, and lead just, moral and godfearing 
lives. Let us never question God’s goodness, even if troubles assail 
us, but say, like holy Job: “If we have received good things at 
the hand of God, why should we not receive evil?” (ii, 10). 
Finally “let us love God, because God hath first loved us” 
(1 John, iv, 19). 











SHORT SERMONS FOR LOW MASS 


SEPTUAGESIMA SUNDAY 


WORK AND WAGES 


“Go ye also into my vineyard.”—Gospel. 


Holy Mass to-day begins with the Psalmist’s words: “The sor- 
rows of hell encompassed me, and the snares of death prevented me; 
in my affliction I called upon the Lord” (Ps., xvii, 6, 7). Would 
that the Church’s complaints and lamentations might touch the hard 
hearts of sinners, who abandon themselves to excesses of all 
kinds at this season. Would that, before it is too late, the wicked 
might apply themselves seriously to that most important of all tasks, 
their own conversion and amendment! In to-day’s Gospel holy 
Church calls upon us all to work. 

1. Our divine Saviour compares Himself to a householder, 
who goes out early in the morning, and frequently throughout the 
day, to hire laborers for his vineyard. How much reason we have 
to thank God that He called us early, at the hour of our baptism, 
whereas millions of our fellow-creatures never heard His summons. 

Notice, however, that we are not only called to have faith, for faith 
alone might plunge us deeper into hell, unless we also live as it 
behooves Catholic Christians to live, in obedience to our Lord’s 
precepts. 

The heavenly householder goes out at various hours to hire la- 
borers; he calls them in childhood, in the prime of life and in old 
age. You should begin early to work out your salvation, for you 
know not the day nor the hour when your Lord will come. There 
are many idlers, who have an aversion to everything connected with 
the service of God, to prayer, to hearing His Word and to the re- 
ception of the Sacraments. Such persons are most ungrateful to- 
wards God, whose talents they bury and neglect, and they are their 
own worst enemies, since they imperil their eternal salvation. Listen 
to St. Peter’s admonition: “Wherefore, brethren, labor the more, 
that by good works you may make sure your calling and election; 
for doing these things you shall not sin at any time” (2 Peter, i, 10). 

2. When evening was come, the lord of the vineyard saith to 
his steward: “Call the laborers and pay them their hire, beginning 
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from the last even to the first.” My Brethren, sooner or later the 
evening of life will come to us, and after death every industrioys 
worker will receive from Jesus the reward that he has earned, It 
will be paid in full, without stint; be glad therefore and rejoice, for 
your reward is great in Heaven. Be not weary in well doing, 
perhaps the time of rest is not far off. 

A tired workman, who has borne the burden and heat of the day, 
is glad when the sun sets, and he can give up work and receive his 
wages. No less glad is a good Christian at the end of his life, if he 
has spent his days in steady work and patient suffering, trusting 
always to God’s wise dispensation. May we so spend our time 
during life, that we can rejoice when evening comes! 

But much more depends upon our zeal, fidelity and love, and our 
humble cooperation with God’s grace than upon the length of time 
that we have worked. The laborers who came last, received the 
same amount as those who came first, because they had worked with 
zeal and industry, making up for lost time. A man who is con- 
verted late in life may by the intensity of his love deserve the same 
reward as one who has served God from childhood. 

Our divine Saviour concludes the parable with the words: “Many 
are called, but few chosen.” Therefore, my Brethren: “Strive to 
enter by the narrow gate, for many, I say to you, shall seek to enter, 
and shall not be able” (Luke xiii, 24). Amen. 





SEXAGESIMA SUNDAY 


FRUIT A HUNDRED FOLD 


“Some fell upon good ground, and being sprung up, yielded fruit a hun- 
dredfold.”—Gospel. 

My brethren, to you it is given to know the mysteries of the king- 
dom of God. Jesus, the Divine Sower, still comes to us in our holy 
Church, sowing the seed of God’s word, and it is as necessary for 
us to hear and accept the same, as to have food for our bodies. 
Our Lord tells us that the good seed is often wasted, for men refuse 
to believe and are consequently lost, so, in order that we may bring 
forth fruit a hundred fold, let us ask ourselves to-day three short 
questions. 
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1. What is meant by hearing the word of God in a good heart? 
You hear the word with good and willing hearts when you go to 
church with the pure intention of gaining more knowledge of God’s 
holy will and His commandments, of following our dear Saviour’s 
example, and of rendering your salvation more sure. You should 
leave all worldly interests and thoughts behind when you enter a 
church, and calmly recollect yourself in God’s presence, asking the 
Holy Ghost to enlighten you, and joining in the prayers offered 
by priest and people. 

Make an act of supernatural contrition for your sins, because the 
spirit of wisdom can never dwell in a sinful soul. It is a good plan 
to say the following little prayer before the sermon: “O God, keep 
all wordly thoughts out of my mind, that Thy holy word may not 
be like the seed that fell on a rock or among thorns. Bestow Thy 
blessing upon this sermon, that I may derive great benefit from it.” 

2. What is meant by keeping the word of God? <A seed must 
not remain lying on the surface of the earth, but it must be pushed 
down and covered up, if it is to produce fruit. So is it with God’s 
word; it is useless just to hear it or even to explain it to others, 
unless we take it in and bury it deep in our hearts. How many 
unprofitable conversations would be avoided, if we spoke more often 
of what we have heard expounded to us! We should note one or 
two points in every sermon, especially those that appeal most 
strongly to us. It is a good plan for parents to question their 
children on their return home, and encourage them to make a few 
notes of the sermons heard. 

3. What is meant by bringing forth fruit in patience? It means 
that we ought to practice, with patience and perseverance, the les- 
sons learned from God’s word. Struggle therefore daily against 
your evil inclinations, your pride, disobedience, bad temper and in- 
difference. In your actions be guided by the Gospel and the Saints’ 
example, rather than by the false and pernicious principles of the 
world. Pray earnestly to Jesus, that His grace may give you 
strength to overcome all temptations. The way to reach Heaven 
is to pray, labor and fight without ceasing. It is not easy, in fact it 
requires violence, “and the violent bear it away.” 

“He that hath ears to hear, let him hear!” By uttering these words 
at the end of the parable, our Lord drew particular attention to the 
important teaching that it contains. Therefore, my Brethren, we 
must hear, believe and obey God’s word. Think of the Saints in 
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Heaven! They were zealous in listening to God’s holy Word and in 
obeying its precepts, and if the thought of their happiness in glory 
is not enough to spur you on the right path, turn your eyes for a 
moment to the miserable souls now bereft of all hope. Indif- 
ference to God’s Word brings very many to hell. 

Count it a priceless privilege to know what Jesus came to teach ; 
order your life in accordance with His doctrine, and strive to bring 
forth worthy fruits of salvation, that His Divine Word may guide 
you to virtue here and to everlasting happiness hereafter. Amen. 





QUINQUAGESIMA SUNDAY 
MIRACULOUS CURE OF THE BLIND MAN 


“Jesus, Son of David, have mercy on me.”’—Gospel. 


The holy Catholic Church, like a mother careful for the spiritual 
welfare of her children, intends us to learn from to-day’s Gospel 
that we ought to remember our Lord’s sufferings, borne with so 
much patience in atonement for the sinful pleasures of men, and it 
behooves us to remember them especially during the time. when 
many people give themselves up to unseemly amusements. The 
Church wishes to open our eyes to the real danger of such things, 
that we may not be involved in the destruction threatening the 
wordly. Let us consider to-day the evil of spiritual blindness, and 
how it is cured by Jesus Christ. 

1. Spiritual blindness. The blind always arouse our sympathy, 
but physical blindness is a far lesser evil than spiritual. A man is 
spiritually blind when even the great truths of religion make little 
or no impression upon him, and he cares nothing for the fires of 
hell or the joys of Heaven, for the beauty of virtue or the ugliness 
of vice. Sucha man never thinks of our crucified Saviour, who will 
eventually be his Judge, nor does he exert himself to follow the ex- 
ample of the Saints,—he falls into ever greater depths of sin, and 
lives blindly, as if there were no God. 

Spiritual blindness is a punishment for sin, especially for 
acquiescence in habitual wrong-doing; their malice blinds sinners. 
When a sick person loses all sensation we know that he is in great 
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danger, and in the same way a person who is spiritually too blind 
to perceive the light of truth is not far from losing his soul. My 
Brethren, in order to avoid spiritual blindness, we must discover 
our besetting sins. Many are quite unaware of their chief defects, 
and accuse themselves only of trifling faults. Judas thought that 
he was making an innocent remark when he said that the precious 
ointment should not be poured over our Saviour’s feet, but sold, and 
the money given to the poor. He did not see that his avarice led 
him to speak thus. In the same way men who are arrogant, im- 
moral, idle and unjust often regard their vices as quite insignificant. 
It is our duty to withstand all evil tendencies, to avoid all occasions 
of sin, to have recourse to prayer and the Sacraments, and then we 
shall certainly escape spiritual blindness. 

2. The Cure of the Blind Man. The blind beggar, being full of 
faith, addressed our Lord as “Son of David,” and besought Him to 
have mercy on him. The beggar showed his wisdom in thus avail- 
ing himself of our Saviour’s presence. If through human respect 
he had thrown away this opportunity, he would never have received 
his sight. From time to time there comes a moment in our lives, 
when the light of Divine Grace illumines our souls. Well for us if 
we, poor sinners, are prompt to use this grace, and from the depths 
of our hearts call on Jesus to have mercy upon us in our blindness. 
We are told that when the blind man appealed to our Lord, the 
people around rebuked him, and bade him hold his peace, but he 
only repeated his cry for mercy. We ought never to let the ri- 
dicule of others prevent us from going to Jesus, for where He is 
present, we find peace and happiness; where He is absent, trouble, 
sorrow and despair prevail. 

“And Jesus standing commanded him to be brought to Him. 
And when he was come near, He asked him, saying: “What wilt 
thou that I do to thee?’, but he said: ‘Lord, that I may see’. And 
Jesus said to him: ‘Receive thy sight, thy faith hath made thee 
whole.”” And immediately he saw, and followed Him, glorify- 
ing God. And all the people, when they saw it, gave praise to God. 

Let us follow the blind man’s example and be thankful. He used 
his sight in gazing at his divine Benefactor, his tongue in glorifying 
Him, his feet in following Him. We have received countless favors 
from God; let us use our hands in working for Him, our feet in 
going about His business, our intellect in studying His doctrines, 
and our will in loving Him above all things. Amen. 
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FIRST SUNDAY IN LENT 
OUR LORD’S TEMPTATION 


_ “Jesus was led by the spirit into the desert, to be tempted by the devil.”— 
Gospel. 

We read in to-day’s Gospel how the Holy Ghost led our Lord into 
the desert to be tempted there by the devil. Notice that God allows 
all men to be tempted: (1) either because we are so slack and care- 
less in the practice of our religion as to drive the Holy Ghost from 
us, or (2) to prove our strength, as gold is tried in the fire, that we 
may show our willingness to serve God even when all consolation js 
withdrawn, or (3) to convince us that we can do nothing of our- 
selves without God’s grace, and therefore we must pray for it yet 
more earnestly. “Without me ye can do nothing,” said our Lord, 
and He showed us how by means of prayer and fasting the foe can 
be overcome. 

I. The temptation to self-indulgence. “If thou be the Son of God, 
command that these stones be made bread.” 

How many sins are committed for the sake of a livelihood! Wo- 
men sacrifice their honor, yield to the arguments of wicked men, and 
forsake God, simply to make a living and secure a home. How 
often are they deceived! How often do they incur scorn and ridicule 
and suffer agonies of remorse for the rest of their life! 

II. The temptation to pride. “If thou be the Son of God, cast 
thyself down”; and Jesus answered: “It is written, thou shalt not 
tempt the Lord thy God.” Beware, my Brethren, of tempting God! 
Young people often tempt Him through reckless daring, by expos- 
ing themselves to all sorts of dangers, and they tempt Him, too, when 
they associate with persons likely to lead them astray. Never trust 
those who wish you to adopt another creed or another code of morals 
than those taught by the Catholic Church. 

III. The temptation to avarice. “All these will I give thee, if, 
falling down, thou wilt adore me.” Our Lord answered: “Begone, 
Satan, for it is written: The Lord thy God shalt thou adore, and 
Him alone shalt thou serve.” 

Every sin is a kind of idolatry, since it involves preferring some 
temporary advantage or sinful pleasure to the one true God, the 
eternal Source of all good. When we prefer anything to God, it be- 
comes an idol, occupying the altar in our heart. 
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At last Satan departed, and angels came and ministered to Jesus. 
My Brethren, resist all temptations to evil, and never barter your 
eternal happiness for a moment’s enjoyment. Do not despond, though 
the struggle costs you dear. Temptations are like a furnace, where 
men’s hearts are tested and purified. Without temptation there is 
no conflict, without a conflict no victory, without a victory no crown. 
“Blessed is the man that endureth temptation, for when he hath 
been proved, he shall receive the crown of life, which God hath 
promised to them that love Him.” Amen. 
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SEPTUAGESIMA SUNDAY 


SANCTITY 


BY THE RIGHT REV. ANSCAR VONIER, 0O.5.B. 


“I therefore so run, not as at an uncertainty: I so fight, not as one beating 
the air.”—1 Cor., ix, 26. 


SYNOPSIS.—Effort induced by the prospect of success, though the success 
is not always realized. Sanctity requires effort. In this the Catholic 
doctrine differs radically from Protestant doctrine, which teaches the 
pernicious error that sanctity is gratuitous. The immediate and evil 
consequences of this teaching. Our effort to acquire sanctity is not an 
aimless effort, not a waste of energy. Our spiritual condition compared 
with the condition of non-Catholics. The manifestations of sanctity now 
the same as in past ages. 

My dear Brethren: Definite convictions and certainty of purpose 
are at the root of all effort. No man will ever exert himself and 
bestir himself to action unless there be held out to him a clear 
prospect of success. It is only amongst slaves that action is not 
based on a definite hope. A slave works because he is driven to it, 
whilst a free man works because he has a clear purpose, a hope 
that is at least reasonable. It may be that his hopes are not always 
realized; at the end he may fail and suffer disappointment. But 
whilst his hope is alive in his breast, it is as good as a certainty. 
Free men cannot be made to act unless there be some kind of cer- 
tainty of success, which is like the motive power that sets their 
hearts, their minds, their heads going. 

Christian sanctity is essentially a great effort, a great working 
with adverse powers. If I were asked to state in one sentence the 
difference between Catholicism and Protestantism, I should put it 
in this manner: Catholicism takes it for granted that sanctity is 
man’s effort; whilst Protestantism makes of sanctity a-gratuitow 
thing. The sixteenth century heresies differ so widely from the 
earlier heresies of which we read, and have affected mankind much 
more deeply, because they are an upheaval of the laws of Christian 
life and Christian sanctity. The errors of the Arians, and Nest 
rians, and other heretics of the more remote periods in the Church's 
history were essentially a curtailing of dogmatic facts. They inter- 
fered with the Christian intellect; but they left untouched the 
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Christian practices. By a strange anomaly, the Arians for instance, 
who denied Christ’s Divinity, still clung to the lifegiving, practical 
doctrine of the Holy Eucharist. They preached monasticism and 
upheld the ancient liturgy as persistently as did the orthodox Cath- 
dlics. No doubt it was exceedingly illogical for men to preach 
renunciation for Christ’s sake if Christ was not God. But the in- 
consequence does not seem to have forced itself on the mind of 
those earlier sects. They remained Christians in all things except 
in their intellect, or rather in some definite section of their in- 
tellect. 

With the advent of Protestantism, a new and most alarming 
piritual phenomenon becomes visible. It is no longer the roof of 
the house of Faith that receives a great gap; its very foundations 
aremade loose. The spirit of darkness has whispered into the ear 
of man that he is to be saved not through his own efforts, but through 
agratuitous grace and election. Never did the spirit of darkness 
succeed so completely in transforming himself into an angel of 
light as in his work of propagating the Protestant spirit. That most 
consoling of all mysteries, Christ’s all-sufficient and all-atoning 
Redemption on the Cross is made a cloak of that most pernicious 
etor that man is not saved by his own works. “Christ did every- 
thing for you,” said the heretic of the sixteenth century; “your sal- 
vation is not your doing, it is His.” 

Religious life, I mean the life of Christian perfection as prac- 
tied in monasteries, was declared to be a fanatical superstition. 
Penance was abolished, liturgy was laughed at, Sacraments were 
somed; in one word, the whole Christian life was turned upside 
down, The old Christian character of the Western nations has been 
forever spoilt by this terrible dry rot of the Protestant doctrine of 
dfortless salvation, I mean the nations that came under the blight- 
ing influence of the false Reformation. And it is owing to this 
radical transformation of the practical character of the Protestant 
peoples that there is in their history a phenomenon not found in the 
history of other nations. A nation’s history is a nation’s glory. 
The present generation loves to go back to the former generations, 
and finds in them the same ideals, the same aspirations, the same 
feelings, in fact the same spiritual character. But take now 
the history of a Protestant nation, say England. No history ought 
'0 be more continuous than the history of the English nation, as its 
political institutions go back to such a remote age. Yet we find 
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that most Englishmen are simply and hopelessly out of sympathy 
with most of their past history. They feel, spiritually speaking, ab- 
solute strangers in the world of the Crusaders. The views of life 
that are common to-day are as different from the views of the 14th 
century as if the 14th-century Englishmen were not the ancestors of 
the present generation, but an entirely different race of men, prac- 
tical strangers. And all this because Protestantism has entirely 
altered and perverted the spiritual character of men by preaching a 
Christianity devoid of the deep psychology of sacrifice and effort 
for the love of God. But we ourselves, in our own days, whose 
life is spent in countries imbued with the doctrines of Protestantism, 
who are constantly meeting with Protestants of all ilks in our daily 
life, we are conscious of a deep-rooted difference of souls, through 
all the convivialities of easy social intercourse. We know that we 
think differently about certain doctrines ; but this is the least part of 
the estrangement. We know, though we express it less frequently, 
that our innermost Catholic life, our very character recoils instinc- 
tively from the Protestant mentality, the Protestant view of life. 
We know that things that are dear to us are loathsome to our 
Protestant neighbor. We know that whilst we feel impelled to 
work and to wrestle for a spiritual ideal, the same ideal leaves him 
indolent and inactive. Above all, we know, in the words of St. 
Paul, that we run, in our spiritual life, not at an uncertainty; that 
we fight, not as one beating the air; but we have an instinctive intui- 
tion, through our Catholic habit of mind, that our whole spiritual 
effort is not an aimless effort, is not a waste of energy, but is part 
of the life of the Son of God. No Catholic, who practices his faith 
with fervor, and enters fully into the spirit of the Church, is ever 
tempted to stop and to ask himself the question whether, after all, 
he is not doing an idle and useless thing. If one thing is clear to 
him, it is the Divine purposefulness of Catholic life. As he sees a 
stream flow towards the sea, or even into the sea, so he sees his 
Catholic life flow towards God, nay even into God. When he makes 
an effort at sanctity, that very effort contains a sensation of move- 
ment towards God, a sensation he cannot fail to perceive in his 
soul. 

Indeed there is no life which has a greater amount of certainty 
to start from, than the spiritual life of the Catholic. He is clearly 
certain not only as to the goal of his efforts, but also as to the nature 
of the effort, as to the direction of the effort. 
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In other words, we Catholics know with absolute certainty, first, 
that everyone of our good works, done in the state of grace, merits 
for us an increase of happiness in Heaven, an additional degree of 
the blessed Vision of God. With St. Paul we say: “For which 
cause I also suffer these things: but I am not ashamed. For I know 
whom I have believed, and I am certain that He is able to keep that 
which I have committed unto Him, against that day” (2 Tim., 
i, 12). We know that everyone of our sacrifices and sufferings here 
on earth have the subsidiary effect of purifying our souls, besides 
meriting a higher degree of glory in Heaven; we are preparing not 
only for Heaven, but also for a speedy admittance to Heaven, by 
paying our debts to God's justice here on earth. Then, too, we are so 
completely instructed as to the laws of spiritual life. We are not try- 
ing new experiments; we have not to find out new ways and 
new experiments; we have not to find out new ways and new 
methods. Spiritual life has been made perfect as a science many 
centuries ago. Any priest will be able to guide you in the search 
after spiritual perfection. ‘There is a kind of businesslike assurance 
and directness in the practice of Catholic spirituality which non- 
Catholics very easily mistake for an unreasoning and mechanical, nay 
even sensual performance of certain rites, but which is, as we all 
know so well, the handling, and seeing of the Word of Life. It is 
merely the Apostle’s experience found true in each one of us: “I 
therefore so run, not as at an uncertainty: I so fight, not as one beat- 
ing the air.” 

Here again we see the extent of our spiritual privilege if we 
compare our condition with the condition of so many non-Catholics 
inour midst. For there is a strange nemesis following the original 
crime of early Protestantism. On the one hand the terrible abuse 
Protestantism made of the doctrine of the all-sufficiency of Christ’s 
Redemption, in order to set men free from all spiritual responsibility, 
besides producing a very worldly sort of religion, a religion without 
the salt of mortification, has also led to the denial of Christ’s Divin- 
ity. Protestantism first put our Lord in a false position with regard 
to the soul, and it ended by questioning His position as God and 
Redeemer. But all souls cannot be spoilt for ever. So we witness 
to-day a great return amongst non-Catholics to the old ideals of 
sacrifice for God, even to the old asceticism of the Church. Souls 
that are naturally upright feel that man must immolate himself for 
God’s love. The present world-crisis has much to do with the re- 
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vival of this generous sentiment. But the pathetic part of it all ig 
the hopeless vagueness and uncertainty of the sentiment, outside the 
Church. People want to do something, and they don’t know what 
to do, how to translate into action the good promptings of their 
heart. They run indeed at an uncertainty, they beat the air, Ip 
this respect, nothing is more instructive, nothing more pathetic than 
that well-meant movement in England of national hope and repent. 
ance. It is a most sincere desire of doing penance without the 
means of penance, without the method of penance. Once more, | 
say, how great is the advantage of the Catholic, who has certainty 
not only of faith, but certainty of practice, who has a true and in- 
fallible way of acting externally what he feels internally. When 
the call to penance comes to him, he knows at once what to do, 
He knows how to humble himself before God in the confessional, 
how to fast, how to surrender some of his comforts, how to immolate 
himself. 

Let me exhort you, therefore, in conclusion, to attach the greatest 
importance to the old Church discipline, the old Catholic life with 
its unchanging elements of prayer, of mortification, of abnegation, 
of self-abasement. 

We know what are the external manifestations of Christian sanc- 
tity in the past. Wherever there is sanctity, you have the same 
phenomena over and over again. It is renouncement, voluntary poy- 
erty, virginity, flight from the world, you have the chastening of the 
body and its subjection to the spirit. You have all these things, and 
the Saint takes to them without a moment’s doubt as to their 
supreme spiritual value. 

There can be no other sanctity, and differences of civilization 
cannot make a difference in our use of the old means. At all times, 
even at the periods of greatest refinement of manners, the body has 
to be chastized, has to be brought into subjection to the spirit, has 
to be kept pure by a speedy flight from the world’s corruption. 
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SEXAGESIMA SUNDAY 


THE DIVINE SEED 


BY THE REV. H. P. BESSETTE, O.M.I. 


“The Seed is the word of God.”—Luke viii, 11. 


SYNOPSIS.—The parable and its meaning. Why only the few and not the 
many profit by hearing the Word of God. Three obstacles: 1. Want 
of doctlity; 2. Inconstancy; 3. Worldliness. Let us look into our past 
ves and see if some one of these obstacles has not prevented us from 
profiting by the Word of God. 

Such is the explanation which our Divine Saviour Himself gives 
us of the parable which He proposes to our consideration in the 
Gospel of to-day, in which He causes us to see in the simplest way 
the different effects which the Word of God produces in the souls 
of men, according to the varying dispositions of those who hear it. 

There is no need to seek further than the Gospel itself, nor to 
learn from any other mouth than that of the Master Himself, the 
explanation of this entire parable, since He deigns to give it to us. 

He compares Himself to a man who goes out to sow his seed, and 
as he sows some of the grain falls by the wayside, and is trampled 
under foot by the passersby or devoured by the birds of the air. An- 
other part falls upon stony ground, and though the grain springs up 
it soon withers and dies for lack of moisture and nourishment. A 
third part falls among thorns, which grow up together with the grain 
and choke it. The remainder falls upon good ground and produces 
fruit. The Apostles having asked our Lord what the parable might 
mean, he tells them, at the same time assuring them of its importance 
by the striking phrase: “He that hath ears to hear, let him hear.” 
“The seed is the Word of God.” They by the wayside are they who 
hear the Word of God, but the devil comes and steals it away, lest 
believing they should be saved. They of the stony ground are they 
who hear the Word with joy; but as their heart is not right, they 
profit not by what they hear and in time of temptation fall away. 
They among thorns are those who hear the Word of God but are un- 
fortunately beset by the cares and troubles of life, and ensnared by 
the false pleasures of the world, and the seed is choked before it has a 
chance to produce fruit. Finally, they of the good ground are those 
who hear the Word of God with a docile and obedient heart, and 
those produce fruit for salvation. 
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It is easy to see, my dear Brethren, from the explanation of this 
parable that the majority of those who hear the Word of God do 
not profit by it to the full extent of their power. It is not that this 
Divine Word has not in itself sufficient virtue to produce fruit, Fo; 
even as the grain spoken of in the parable failed to produce fryit 
not on account of its own worthlessness, but because of the soil on 
which it fell, so likewise if the Word of God fails to touch the heart 
of men, it is not because of its own lack of virtue, but rather be- 
cause of the poor dispositions of those who receive it, because of the 
obstacles they place in the way of its fertility. 

God has caused His Word to reach men at various times and 
under different circumstances. He spoke to them, as the Apostle 
says, by the Prophets of old, and at length by His only-begotten 
Son, whom He sent to make known His will. For this reason did He, 
the Christ, come in our own human nature to communicate to us in 
a more intimate manner the heavenly doctrine which He drew from 
all eternity from the Bosom of His Eternal Father. For this reason 
He spoke with men. He explained the mysteries of the Kingdom 
of God, and pointed out the way to it in His Holy Gospel. Having 
Himself spread the good seed, He wished to perpetuate its fruit- 
fulness even to the end of time. Hence He chose the Apostles. 
He charged them carefully to teach all nations, and taught them the 
eternal truths of God with His own life. We see these glorious 
Apostles, sent by their Divine Master, spread broadcast the Word 
of God, and know that by the innate power of that Word they con- 
quered the world and attached it to the empire of Christ. We see 
the statues of the false gods crumble to dust at the sound of their 
voice, as formerly the walls of Jericho fell to the sounding of trum- 
pets. We see the religion of Christ take the place of that idolatry 
which held the world in its dark and ignorant sway. 

It is then the Word of God which has established everywhere the 
holy religion we profess ; by the same Divine Word has that religion 
been maintained amongst us, and by the same Word will it be enabled 
to flourish to the end of time. How does it happen then that this 
same Word, which had power to convert the world, to-day makes 
so little impression on the majority of men? Is it because it is not 
made known? Surely not, for never was the good seed spread in 
such abundance. Never were there so many sermons, instructions 
or missions. The churches and schools alike resound with the voices 
of God’s ministers announcing to the world the Word of God. The 
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trouble is not to be found either in the Word of God or those who 
preach it, but rather in those who listen. It is because of the ob- 
stacles placed in the way of fruition by those who receive the Word 
of God. ; 

The first obstacle is want of docility. This occurs in the case of 
those who hear the Word of God with little or no reflection upon 
the meaning of those truths, or the effect they should have upon their 
lives. They forget what they heard as soon as they leave the Church. 
They are the ones whom Christ compares to the wayside. They come 
to church by compulsion, because they are obliged to by masters or 
parents ; or who hear sermons merely from necessity, because it hap- 
pens to be Sunday, they must go to Mass and they are ashamed to 
leave before the sermon. But oh! how they wish there would be 
none, or that it would be short! They hear the Word of God with 
absolute insensibility and indifference, and so make no effort to 
apply it to the conduct of their daily lives. They no sooner leave the 
church than the devil comes and steals away the treasure they 
despise. 

They are like the Jews to whom St. Stephen spoke. His words 
of instruction and salvation fell on deaf ears and were unheeded, 
and so they were obliged to hear also the terrible sentence that they 
always resisted the Holy Ghost. So it is with this class of people. 
They resist the Holy Ghost, pay no heed to the Word of God, and 
so remain always the enemies of God because they will not allow the 
blessed seed of Truth to enter their hardened hearts. 

A second obstacle to the fertility of the Word of God is incon- 
stancy. It prevents the good seeds from taking deep root in the 
heart, and so ere long it withers and dies. This obstacle to salvation 
is found in those who hear the Word of God with fervor and dili- 
gence, who even apply what they hear to themselves, and seeing how 
profitable instruction is for them, make resolutions to act according 
to it, but fail to keep those resolutions. When the first sign of 
danger comes, or a temptation crosses their path, they begin to 
falter. When heavy trials visit them, when they have to suffer some- 
thing for virtue’s sake, when the world, the flesh and the devil assail 
them, they forget their resolutions, they abandon the path of virtue, 
they fall into sin. They are inconstant. 

Thus it was with St. Peter before he was fortified by the Holy 
Ghost. He had listened often to our Divine Saviour explaining the 
Word of God, he had been edified and made good resolutions. When 
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Jesus foretold that all would be scandalized in Him, St. Peter swore 
that even if all the others should be he would not. Yet when the 
hour of trial came, when he had to face exposure, and possibly suf- 
fering, when he was twitted by a maid servant about being a disciple 
of Christ, he forgot his oath and his good resolutions, and even went 
so far as to deny with an oath that he ever knew Christ. 

So it is with only too many to-day. They seem to be touched by 
the Word of God. They will listen to a sermon or an instruction 
with the utmost interest, yet at the first serious temptation they 
yield. You will see people crowd our churches at the time of a mis- 
sion. They rise early in the morning to go to Mass even on a week 
day, they attend every instruction, and come in large numbers to the 
evening service. The fervor and zeal which they manifest is an 
inspiration to the missionary. The mission is apparently a great 
success. So great in fact that the parish priest congratulates him- 
self that henceforth his work will be light. Yet how soon it is all 
forgotten by only too many. Soon the same evil companions allure, 
the same temptations solicit sin, the same places appeal and good 
resolutions are scattered to the winds, and buried in the ruins of a 
virtue that was but apparent. Men who wept over immorality and 
drunkenness soon yield again to their sway; women who confessed 
a weakness for vanity and sins of the tongue are seen to be as vain 
and foolish as ever. So it goes on year after year. Why? Be- 
cause the heart of these people is not right. They love God but for 
a time, and in the day of temptation fall away. They are incon- 
stant. 

The third obstacle is worldliness. It is found in those who allow 
the Word of God to be choked by the cares and worries, the empty 
pleasures and false happiness of the world. These people are so 
much enslaved to the world, so solicitous for temporal affairs, so 
much given up to gathering riches and enjoying pleasure that they 
have no time to give to God. They are choked by the cares and 
riches and pleasures of life. They come to church in accordance 
with the law of God. They hear sermons, admit the truths that are 
explained to them, but they are so full of the world and of all that 
is earthly and perishable that they neglect their salvation. They have 
neither time, nor zeal, nor courage, nor inclination to work it out, 
or to practice the good that is required for eternal salvation. 

They are like the men who Christ tells us were invited to the 
supper. Their solicitude for temporal things, for their business and 

















_ = = ST fete 











SERMONS ON THE GOSPELS OR EPISTLES 279 


its requirements was so great that they had neither the time nor the 
inclination to assist at the supper. One had bought a farm, another 
five yoke of oxen, a third had married a wife, and so on. Each had 
an excuse to refuse the invitation. So also men easily find excuses 
to neglect their salvation and refuse the invitation of God to His 
Heavenly Kingdom. It is in vain that eloquent preachers tell them 
that we must seek and find the kingdom of God and His justice, in 
vain that they expound the words of St. Paul that we must consider 
ourselves here on earth as strangers and pilgrims “who have not here 
a lasting city, but seek one to come.” There are people without 
number who listen not to these Divine words, who instead of seek- 
ing God’s kingdom, seek nothing and strive for nothing but riches, 
pleasures and enjoyments, who instead of considering themselves 
as pilgrims, act as if they had not to die, or as if there were no other 
happiness but that of earth. 

Let us, my dear Brethren, look into our past lives and see if some 
one of these obstacles has not prevented us from profiting to the full 
extent from the Word of God. What a misfortune for us to let that 
Divine seed be wasted! How terrible the judgment of God will be 
for us if we have resisted the Holy Ghost. Let us avoid so grave a 
misfortune, and that we may do so let us not be satisfied to listen 
to the Word of God with respect and attention, lest we be like the 
hard ground by the wayside from which the seed is stolen; let us 
not be content only to meditate upon that Divine Word without ap- 
plying it seriously to our own lives, lest we be like the stony ground, 
in which the seed withers and dies; but let us likewise use every 
effort to prepare our hearts well to profit by the Word of God; let 
us root up from our souls the thorns and thistles of worldliness, 
that the good seed be not choked in its growth. Let us detach our- 
selves from the frivolous amusements and perishable riches of earth, 
which but consume our time and leave us empty-handed. And let 
us be faithful to put in practice all we are taught; let us learn well 
the law of God, and regulate our lives accordingly. 

That the Divine Word may be the rule of our conduct at all times 
and in all places, let us conform our thoughts, desires, words and 
actions to it; and place our happiness and consolation here below 
in constant fidelity to the practice of good, during our whole life, 
in youth and in old age, in the country and in the city, in secret and 
in public. Thus shall we fulfil the behest of St. James: “Be ye doers 
of the Word, and not hearers only.” Amen. 
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QUINQUAGESIMA SUNDAY 


THE SPIRIT OF LENT 


BY THE REV. S. A. PARKER, O.S.B., M.A. 


“Remember, man, that thou art dust, and unto dust thou shalt return.” 
—Gen. iii, 18. 


SYNOPSIS.—To-day reflect on Ash Wednesday and Lent. Lent severe but 
not gloomy. I. Examine occasion of words of text. The Fall begets 
holy fear. The praise of holy fear, which is the fruit of repentance. 
II. Exhortation to penance: from Old Testament; from St. John the 
Baptist; from our Lord who 1n the midst of His loving kindness speaks 
words of severity; from the messages of God in the Apocalypse; the 
apostolic teaching in the acts, “Do penance.” Such, too, the Church's 
exhortation. III. What is the spirit of repentance and compunction? 
The false and the true? The Church inculcates the solid truth, banishing 
superficial views, teaching particularly the reality of our Lord’s Re- 
demption wherein is found the reconciliation of God’s justice and mercy; 
and love is gained which casteth out fear. 

A very solemn season is at hand. The Church has already hushed 
her joyous Alleluia and her Gloria at the Mass; already draped her 
altars in the sombre purple. When next we throng about the altar- 
steps it will be in the spirit of deep humility, that God’s minister 
may sprinkle ashes on our heads. Ash Wednesday makes us pause 
and reflect. Yet the stress of modern times makes us hurry then. 
Let us reflect now beforehand in preparation. Let us enter thor- 
oughly into the spirit of the Church’s seasons. She who knows the 
human character has a time for joy and a time for mourning. Now 
she exhorts us to dwell seriously on the severer truths. Gloom and 
melancholy, however, have no part in the Christian character. There 
is consolation and peace, and even a certain joy, in those who grieve 
aright. For Christian repentance is based on the truth and reality. 
The Church teaches us the truth about God’s dealings with mankind. 

I. First let us look at the first occasion on which those words were 
spoken: ‘Dust thou art, and unto dust thou shalt return’”—words 
which will soon be repeated as the priest sprinkles the ashes on the 
forehead of each of you. They are taken from the beginning of the 
Book of Genesis. God had made a most beautiful world, for His 
honor and man’s happiness. He saw that all things were good. On 
the sixth day He said: “Let us make man to our own image and 
likeness,” And He took the slime of the earth and made man and 
breathed into his face the breath of life and man became a living 
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soul. Man enjoyed a perfect friendship with God in that original 
state of innocence. Man’s body was a perfect instrument. Man was 
made the king of creation. Now, God-like, man was given a free- 
will. His love for God must be given freely. Freedom implies 
choice, and therefore man was tempted. Alas, he was deliberately 
disobedient. By that disobedience his soul was ruined. When the 
Lord God walked in the garden of Paradise He called our first 
parents, and they remained hidden, for they were ashamed. Whence 
came that shame? They had brought on themselves a curse. And 
God told them how their sorrows would henceforth be multiplied. 
“In the sweat of thy face shalt thou eat thy bread till thou return to 
earth out of which thou wast taken, for dust thou art and unto dust 
thou shalt return.” Death was the penalty of sin. And God drove 
them forth from the Paradise of pleasure and set a guard before 
the gate. No longer had man any right to Heaven. Hitherto there 
had been perfect harmony ir. the friendship of man with God; 
hitherto there had been perfect harmony between man, soul and 
body. Now God’s infinite Majesty had been outraged and man’s 
beautiful nature abused. Henceforth it became difficult to know 
and love God, difficult to keep from the powers of corruption. In 
that original fall all human nature has been drawn down. 

The history of our fall gives us a sense of the infinite justice of 
God and of the heinousness of mortal sin. Let us strive hard to 
gain, especially at this time, a holy fear of God. The fear of God 
is the beginning of wisdom. The fear of God keeps us from evil 
(Prov., xvi,6). The fear of God enables us to see not only His jus- 
tice, but His unbounded mercy too. It makes us understand the 
inspired sayings of the Psalms: “How great is the multitude of Thy 
sweetness,O Lord, which Thou hast hidden for them that fear Thee.” 
“Fear the Lord, all ye saints, for there is no want to them that fear 
Him.” By this holy virtue we even give pleasure to God: “The 
Lord taketh pleasure in them that fear Him and in them that hope 
in His mercy.” The possession of this virtue brings us great bless- 
ings. Witness the inspired words of the Book of Ecclesiasticus: 
“The eyes of the Lord are upon them that fear Him; He is their 
powerful protector, and strong stay, a defence from the heat, and 
a cover from the sun at noon. A preservation from stumbling, and 
a help from falling: He raiseth up the soul, and enlightened the 
eyes, and giveth health, and life, and blessing” (xxxiv, 19). And 
again: “The fear of the Lord is honor, and glory, and gladness, and 
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a crown of joy. The fear of the Lord shall delight the heart, and 
shall give joy, and gladness, and length of days. It shall go well 
with him that feareth the Lord, and in the days of his end he shall 
be blessed. The fear of the Lord is a crown of wisdom, filling up 
peace and the fruits of salvation” (i, 11-27; also ii, 7-21). 

This holy and wholesome fear is a most precious gift. It is the 
fruit of repentance and compunction of heart. The Church does us 
a great service in providing a special season for repentance. 

II. We shall strive the more earnestly to repent, and appreciate 
more fully the value of repentance, the more fully we understand 
God’s dealings with mankind as they are given for our instruction 
in the Scriptures. God lavished His love on His chosen people. But 
they were a stiff-necked race, and often rebelled or forgot Him. As 
long as.they turned away from Him He sent them material scourges, 
famine, warfare and the like, that they might be brought to under- 
standing. The prophets so often denounced their evil ways, but as 
often lifted up their voices in encouragement: “Turn to Me, saith 
the Lord, and I again will turn to you. I will be your God and you 
again shall be My people. I will remember no more iniquities. Be- 
hold, I will close your wounds.” But always did God require their 
repentance and a recognition of His rights and power and love. We 
have many examples of the way in which they did penance in sack- 
cloth and ashes.* The classical example is that of Ninive, the great 
capital of Assyria. Jonas, God’s prophet, cried aloud in their midst: 
“Yet forty days and Ninive shall be destroyed.” And the men of 
Ninive, we are told, believed in God and they proclaimed a fast and 
put on sackcloth from the greatest to the least, and even the king in 
like manner. And he made a proclamation that they should all cry 
to the Lord with all their strength, and “let every one,” he said, 
“turn from his evil way, for who can tell if God will not turn and 
forgive and turn away from His fierce wrath and we shall not per- 
ish. And God saw their works that they turned from their evil 
way: and God had mercy with regard to the evil which He had said 
He would do to them. And He did it not” (John iii, 10). 


The Psalms, too, are full of the right spirit of repentance and the 
confidence in God’s mercy that it brings. David’s great act of contri- 
tion, the Miserere, should be constantly on our lips at this holy sea- 
son: “Have mercy upon me, O God. Have mercy according to 


E. g., Josue, vii; Esther, iv; 1 Kings, xx; Job, xlii. 
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Thy great mercy.” Psalm 102 is a beautiful song of God’s mercy 
to those that fear Him. When, too, later on, God’s greatest prophet, 
St. John the Baptist, was sent, we are told that he came into all the 
country around the Jordan preaching the baptism of penance: “Do 
penance everyone, for the Kingdom of God is at hand.” A promi- 
nent part, again, of our Lord’s own teaching is the same. It is true 
that no words can describe the depth of His love and condescension 
for the repentant; or His earnestness in searching for the stray 
sheep. Who can forget His own parable of the repentant prodigal 
and the reception he received on his return to his father’s house? 
Or the consolation given to the despised publican who cried: “God, 
be merciful to me a sinner?” How we marvel at Christ’s love for 
the sinner and the Magdalene! Nevertheless we have but a half- 
picture, and in so fara false one, if we dwell merely on the wonders 
of His mercy, and remember not that He is just, too, and can deal 
severely with those who reject His advances. We must ponder His 
words: “Not everyone that-saith to Me ‘Lord, Lord’ shall enter the 
Kingdom of Heaven, but he that doth the will of My Father.” 
“Fear ye Him who after He hath killed hath power to cast into 
hell: Yea, I say to you, fear Him.” We must not overlook those 
reproachful messages sent by God’s servant John in the Apocalypse 
to the angels of the Churches. “TI find not thy works full before My 
God. Have in mind therefore in what manner thou hast received 
and heard: and observe and do penance. If then thou shalt not 
watch, I will come to thee as a thief” (iii, 3; also ii, 5; 11, 16; it, 
16). 

If we turn to the infant Church we find that the constant 
message of the apostolic preachers is the same: Be baptized and 
do penance for the remission of sin.” For example, when St. Paul 
visited the pagan Athenians he announced to them that “God having 
overlooked the times of their former ignorance now declareth unto 
men that all should everywhere do penance” (Acts xvii, 30; cf. 1 
Cor., ix, 27). And again he makes the appeal of his own earnest pur- 
pose: “I chastise my bedy and bring it unto subjection, lest perhaps, 
when I have preached to others, I myself should became a castaway” 
(1 Cor., ix, 27; cf. 1 Cor., ix, 25). Yet, most of all, we learn the 
spirit of Lent from our Divine Saviour Himself. He who Himself 
knew no sin is ever our model of humility, reverence, obedience. 
He is our example in suffering for sin—not His own, but ours. He 
points to Himself: “If anyone will come after Me let him deny 
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himself daily and take up his cross and follow Me.” “He that 
taketh not up his cross and followeth Me, is not worthy of Me.” 
And He puts before us a great incentive: “He that hateth his life 
in this world, keepeth it unto Life Eternal.” 

It is then no surprise that the Church has a special season set 
aside to summon us with all earnestness to repent, to have compunce- 
tion of heart, and thus win that last gift of the Holy Spirit, the fear 
of the Lord. 

III. What, we may inquire, is the true spirit for our Lenten self- 
denial? What is true compunction of heart? We cannot say that 
all fasting and exterior mortification is fruitful. Surely its fruit 
will come from the motive that actuates it. You will remember 
how our Lord upbraided the Pharisees because they had become 
degenerate in their holy practices. Their motive was ostentation 
and pride. They had already received their reward in gaining a 
reputation for sanctity. Again there are some whose temperament 
is such that the only fruit of their self-denial is a self-gratification, 
and even a selfish pleasure. Again there was, and is still, a pagan 
asceticism whose motive is merely natural. Whilst the followers 
of the Epicurean philosophy said: “Let us eat, drink and make 
merry, for life is short,” others, called the Stoics, considered that 
such a course of life could never lead to natural happiness. “Let 
us crush out all emotion, all desires, all joy’ was their motto, and 
thus they promised themselves they should have freedom from sor- 
row and find rest and peace. They were no doubt wiser, but their 
motive was a merely natural utility—it served their purpose best. 
There are those too who are good-hearted by birth and shun wicked- 
ness under every form, and yet only from a natural motive. Those 
of us who strive to avoid sin without hating it, will find that sooner 
or later we shall give up the struggle under the strain of weariness 
or the violent assault of temptation. 

We must crush what is base by loving what is noble. We 
must cherish the opposite virtues. We must put off the old 
man by clothing ourselves with the new. We must get rid of 
self by acquiring the positive virtue of usefulness. There is but 
one really powerful motive, one that is fundamental and neces- 
sary. It is the really Christian motive. It is to do the will of 
God. Our self-denial is not only to harden our powers of endurance 
and so strengthen our will against future relapses; it is also to 
atone to God for past failures. It is to subordinate our lower appe- 
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tites not only to right reason but also to the law and commands of 
God. It is to cultivate virtues, those virtues which our Creator 
wishes us to possess. And, further, we regard God not only as Lord 
and Master but as Father also. Our goal is not merely to observe 
the ten Commandments but to understand Jesus’ appeal to us for 
proofs of our personal affection. We ought not to be content with 
the lowest degree, to which all are bound, to make any sacrifice 
rather than commit mortal sin; nor even with that much higher 
degree that will make any sacrifice rather than commit a deliberate 
venial sin: we should be dissatisfied with anything less than the 
highest, namely to do whatever will make our life harmonize with 
the life of Christ Himself. Our Lord’s words should be our stand- 
ard: “Be ye perfect, as your Heavenly Father is perfect.” By our 
faithful service we shall hope to be well-pleasing to God. But we 
shall hope, even beyond this, for His friendship. Thus holy fear 
will give place to love. 

The Church knows God. She knows the character of man. She 
knows what is important for his growth in holiness. Thus she 
obliges all her children to perform their Paschal “duties.” She 
organizes her special “Missions.” She urges us to curtail our recrea- 
tions; to stand aside from public enjoyments, to postpone even inno- 
cent pleasures for a more suitable season. For silence and leisure 
provide the atmosphere for thought and prayer. She bids us sweep 
our spirit, meditate on the eternal years, consider the severer truths, 
and face realities. Some mortifications she imposes; she values and 
encourages other little exterior acts of self-denial, for they serve to 
keep up our earnestness of purpose, and to remind us of mortifica- 
tions of greater importance—the control of our senses, the curbing 
of natural appetites, the guarding against a spirit of worldliness. 
She bids us be assiduous in weeding out habits that tend to grow 
unheeded in the garden of the soul. Her aim is to make us humble 
and contrite of heart—for such the Lord will not despise. The 
virtue she helps us to obtain at this season is compunction of heart. 
It is a virtue to be acquired not by the sinner only, but by the inno- 
cent. It is the sure safeguard against a future fall. It is even the 
particular mark of God’s Saints, for the nearer they approach the 
adorable purity of God the more they realize that they are but 
“unprofitable servants.” 

We are wise then to-day, even before Ash-Wednesday, in resolv- 
ing to gain this holy virtue, the gift of God. He will bestow, pro- 
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vided we ask, and provided we take the means. It will give us not 
only a recognition of our own weakness but also of God’s infinite 
power to help us. It will bring us not only a sincere sorrow before 
God for past sin, with a reverence for His majesty, but also a deep 
confidence in His mercy—confidence which gives the peace that the 
world cannot give. God will bless our efforts. He will make us 
honest with ourselves and real. He will teach us great truths, which 
will both illuminate and strengthen because they sink deep into the 
soul and make our conversion sincere and lasting. He will keep us 
far from the heresy of the Manicheans—a heresy reappearing in 
every age—which regards our bodies as essentially evil: He will 
teach us that they are the instruments of our salvation, the temples 
of the Holy Spirit, destined to rise again and share the glory of the 
soul in Paradise; that therefore we must neither indulge nor ill-treat 
them, but rather control them and use them for the advancement of 
the interests of God and His Kingdom. He will keep us too from 
those shallow Reformation views of sin, that our sins are merely 
“imputed to us” by God: He will teach us that sin is a real and ter- 
rible change of the soul, that it is its ruin—a change that is but poorly 
imaged by the difference between the child full of activity and 
grace and the blackened corpse struck by lightning. He will keep 
us also from another shallow view, that by repentance our sins are 
only “cloaked over” in God’s sight—that He merely forgets them: 
He will teach us that conversion is a genuine and very real change 
of the soul—a change so great that once more the Holy Spirit comes 
to abide again in the soul, a change such that the angels in Heaven 
rejoice over the sinner doing penance. 

Most of all will He teach us the wonderful and adorable truth 
of our Redemption. Our first parents fell from the high estate 
in which they were created. Their sin brought God’s curse: “Dust 
thou art and unto dust thou shalt return.” And we are all in- 
volved in that condemnation. God alone could satisfy His Jus- 
tice thus outraged. God alone could repair the ruin of man’s 
soul. Yet He might have done this by His Almighty fiat. He 
might have received man again on his repentance. Even thus 
His mercy would have been infinite. But He had greater de- 
signs, far greater. He would keep before men the infinite malice of 
mortal sin, which of its nature ruins the soul. He would manifest 
His infinite mercy, but not His mercy only; also His infinite love 
for man. With that primeval curse was joined the beautiful promise 
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of a Saviour. The Saviour of mankind is one no less than Himself. 
His Redemption is no less than His bitter Passion and death on the 
Cross. This is the proof of His love for us. This is the appeal to 
man’s love for Him. This marvellous scheme of our redemption 
makes the Church cry out in her Evultet at the Resurrection: “O 
happy fault of Adam, that merited so great a Redeemer.” Here we 
see the meeting of God’s Infinite Justice and His Infinite Mercy. 

Thus does Holy Church bring before us at this time the right 
spirit of penitence. It is not an idle remorse gnawing our hearts 
in hopelessness. It has in view not death but Resurrection. It has 
reference all through to God. It begins in fear, it ends in love 
which casteth out fear. Its incentive is God’s love for us. Its motive 
isour love for God. Its model is our Lord Himself, who invites us: 
“Come, follow Me along the Royal Road of the Cross.” 





FIRST SUNDAY IN LENT 


CHRIST’S KINGDOM ON EARTH 


BY THE REV. H. G. HUGHES 


“Again the Devil took Him up into a very high mountain, and showed Him 
all the kingdoms of the world, and the glory of them, and said to Him: All 
these will I give Thee, if falling down Thou wilt adore me. Then Jesus 
saith to him: Begone, Satan; for it is written, the Lord thy God shalt thou 
adore, and Him only shalt thou serve.”—Matt., iv, 8-10. 


SYNOPSIS.—It was not the world as God first made it that Christ saw from 
the mountain, but a world spoilt by sin; inhabited by men and women 
who had misused God’s creation, set up and lived by false ideals and 
maxims. The Redeemer must have looked with sorrow upon men, fallen 
from God, prone to sin, fallen from the original type; carnal, imperfect, 
sinful. Even now these things are largely true; the evil world still exists. 
The Life of Christ a protest against this world; a challenge to us to 
choose on which side we shall be. There is a “Prince of this world”’— 
Satan. Christ came to break his power and dominion. So there is a war 
to be waged; and Christ has made a dividing line, ON ONE SIDE OR OTHER 
OF WHICH WE Now ARE. Christ has set His Kingdom on earth in opposi- 
tion to Satan’s—the Church, whose members have renounced the world, 
the flesh, and the devil. 

But, alas, the world intrudes itself into the ranks of Christ’s people; 
and Satan holds sway in the hearts of many calling themselves disciples 
of Christ. For Satan beguiles men with the same temptation—the king- 
dom of the world and the glory of them—with which he assailed Christ. 

re we amongst those who have deserted Christ and gone over to the 
world? Our own lives must answer the question: is there real effort? 

God is merciful; but we must not presume: a terrible thought for sinners, 
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and for us, is the silence of God. He is silent till the summons comes to 
judgment. Men presume upon this (Eccl., v, 4). But the time will come 
when God will speak (Eccl., iv, 5,55). We do not know when that day 
will be. Let us take care that we be found on the side of those who 
have followed Christ’s example and teaching in His temptation, 


Thank God that He has separated us from the sinful world—in His 
Church. Even if we have forsaken Him, in the Church there is pardon, 
Shall we not strive to be faithful to Him, out of gratitude; shall we not 
for good and all renounce the false friendship of the world? Ours is 
a nobler heritage than anything the world can give. 


When the devil was permitted by our Divine Lord and Master 
Jesus Christ, as we read in the Gospel of to-day, to take Him up into 
a very high mountain, and to show Him all the kingdoms of the 
world, and the glory of them, it was not the world as God made it 
that came before the vision of the Saviour of men; not that fair 
creation which at the beginning He surveyed and “saw that it was 
good” ; but a world spoilt by sin; inhabited by men and women who 
misused the things that God had made, who had set up and were 
living by false ideals and false maxims, forgetful of God and His 
holy law, recking neither of His punishments nor of His rewards. 
The Divine Redeemer must have looked with sorrow upon that sight, 
which brought before Him the sad fact that all mankind had fallen 
away from Him who made them for Himself; that men, as a race, 
are prone to evil; that the whole human family had far departed 
from that noble type of humanity which first came forth from the 
Creator’s hands; that man, since the fall, is a creature of carnal 
mind, morally imperfect, one in whose very nature sin is ingrained. 
Even now, after nearly twenty centuries of Christianity, these things 
are true, not only of the natural man in the abstract, but of multi- 
tudes in the concrete, who either have never heard the Gospel mes- 
sage, or who, having received it, have not attended to it or have 
fallen away from the practice of its salutary teachings. The evil 
world, that world over which the devil holds sway, still exists; 
sin is everywhere dominant and powerful, carried from and to and 
of the earth by the infection of contact, of heredity, or evil example. 


Brethren, the coming, the life, all the words and works of Jesus 
are a protest against that world with which Satan tried to allure 
Him, against its works and against its ways. To all who know of 
Him, to all who have heard His message, they are a challenge to 
decide what part we shall choose, on whose side we shall be—on the 
side of the world and its ruler, or on the side of God and His Christ. 
For there is a ruler of the world of sin, the “Prince of this world,” 
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that fallen chief of fallen spirits, that murderer and liar from the 
beginning, who has set himself forever against Divine truth and 
goodness ; the first author of man’s sin, the murderous destroyer of 
man’s bodily and spiritual life, through whom sin and death came 
upon earth—Satan, who met his match, and more than his match, 
when he tempted the Son of God. For Jesus, Author and Giver of 
life and light, came to break the dominion of Satan; and the victory 
which He gained over him in the wilderness, and which is recorded 
in to-day’s Gospel, was one of a series ending in the final victory of 
the Cross. 

It is, then, a defeated enemy whom we have to fight; yet one who 
is permitted power for a time, for the trial and perfecting of the 
elect; and even now, through sin, and by men’s wilful fault, his power 
and influence are all too widespread among men. There is, then, a 
war to be waged until that day when good shall have its final and 
complete victory. And Christ our Lord has made a dividing line, 
on one side or other of which you and I are standing at this moment 
—a line which divides His enemies from His friends; those who 
follow Him from those who rebel against Him. 

Christ our Lord has set up His kingdom upon earth, in opposition 
to the kingdom of the devil. It is im the world; though not of the 
world. It is His Holy Catholic Church. It is separated from the 
world: its members, at their Baptism, renounced the devil and his 
works, the pomps and vanities of the world, the sinful lusts of the 
flesh. They took their stand on God’s side; they became soldiers in 
the army of Christ; they declared war with the world that they 
might be the friends of God. 

But, alas that it should be so! the world, led by Satan, and urged 
on by his hosts, pushes its hostile lines within the ranks of God’s 
people, and finds its way even into the Church. Satan holds sway 
in the hearts of many who call themselves disciples of Jesus; who 
have been sealed to God in Baptism, enlisted in His army at Con- 
firmation, fed with the Divine food of Christ’s Own Body and Blood. 

For Satan still endeavors, and, alas, successfully endeavors, to 
beguile the followers of Jesus with that temptation which failed so 
miserably to attain its object with their Divine Master. 

Are we amongst those who have deserted Jesus and gone over 
to the world? Have we made friends with the world and thus be- 
come the enemies of God? Have we placed ourselves at the feet of 
Satan, the ruler of this, evil world, by accepting, to the neglect of 
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God, its sinful pleasures, its vanities, its passing glories? Our own 
lives are the answer to that question. Are they Christian, Catholic 
lives? Is mortal sin in our estimation the greatest of evils? Are 
God’s service and God’s love our daily, hourly ambition? Are we 
conscious—thank God if we are—in spite of failures due to our 
human weakness, of an earnest, whole-hearted struggle and effort to. 
serve God and keep in His holy grace and friendship? If that 
effort be wanting, we have cause to fear; if it be there, we have 
good ground for hope. For indeed “the mercy of the Lord is great,” 
and if we truly repent, “He will have mercy upon the multitude of 
our sins.” 

Yet, dear Brethren, we must not dare presume. There is a ter- 
rible thought for sinners, for all of us, it is the thought of the silence 
of God. Not till the day of Judgment will it be known who has 
been on the side of God and Christ; not till the day of each one’s 
particular judgment will each one be finally fixed, and forever fixed 
on the side of good or evil, according as each has adored the Lord 
God and served him only, or has practically, if not actually, by fol- 
lowing after the world and its vanities and pleasures and evanescent 
gifts fallen down and adored Satan. The judgment God keeps 
silence; no voice comes from Heaven; true we have “the Law 
and the Prophets,” the teachings and warnings of Holy Scrip- 
ture and the Church—but God keeps silence, He does not di- 
rectly speak; He lets the wheat and the cockle grow together till 
the harvest. Men presume upon this silence, this patient silence of 
God. Do we? “Say not,” cries Ecclesiasticus, “say not I have 
sinned, and what harm hath befallen me? For the Most High is a 
patient rewarder” (Eccl., v, 4). Yes, He is patient; He waits till 
the appointed time; He is silent. But we must not deceive our- 
selves. He sees all; He knows all; He remembers all. Some day 
He will speak; and His utterance will be our eternal sentence. “Be 
not without fear for sin forgiven,” says the Holy Ghost, “and say 
not”—say not, that is, presumptuously—‘the mercy of the Lord is 
great; He will have mercy upon the multitude of my sins; for mercy 
and wrath come quickly from Him, and His wrath looketh upon 
sinners. Delay not to be converted to the Lord; and defer it not 
from day to day; for His wrath will come on a sudden, and in the 
day of wrath He will destroy thee” (Eccl., v, 5 ss.). We know not 
when the day of reckoning, the day of death, will come to us; we 
know not when the awful silence of God shall be broken by the awful 
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summons to judgment. Let us take care that when the time shall 
come, we shall be found amongst those who have followed the ex- 
ample of their Lord, who have rejected “the kingdoms of the world 
and the glory of them,” and have obeyed His command, “The Lord 
thy God shalt thou adore, and Him only shalt thou serve.” 

My Brethren, we must thank God that even in our infancy He 
separated us from the sinful world, and placed us in His Holy 
Catholic Church; or, by an undeserved mercy has called us thereto 
in later life. For this, blessed be His Holy Name. Even if, to our 
own great loss and damage, we have unhappily betrayed Him, and 
gone over for a time to His enemies, so soon as we come back by 
His grace He recognizes us as His own by virtue of the sacred 
character of Baptism which makes us His children and children of 
His Holy Church; and He opens His fatherly arms to receive us. 
In His Church we receive pardon and healing, strength and grace, 
even to that day when, anointed with the oil of salvation, and 
strengthened with the Holy Viaticum, our food for the dread jour- 
ney through the Valley of the Shadow of Death, the Church of 
Christ, as a tender mother, shall deliver to Her Lord our ransomed, 
pardoned souls. Shall we not, therefore, children of that Church, 
fellow-citizens of the Saints, followers of Christ who set us a perfect 
example in His battle with the tempter—shall we not strive ever 
henceforth to be faithful to Him, not only for fear of His judg- 
ment, but still more out of gratitude for His constant, undying 
love? Shall we not for good and all renounce the false friendship 
of this world that will hand us over, wounded and bound, into the 
power of the devil? Shall we not cast out of our lives all that is 
unworthy, everything that tends to put us on the side of the world? 
For, dear Brethren, ours is a nobler heritage than all the world can 
give us—nothing less than the love and friendship of God for ever- 
more ; the joy of looking on the face of Jesus, the sweet companion- 
ship of His holy Mother and all the Saints in the heavenly country. 


































LENTEN SERMONS 


THE “OUR FATHER” 


A LENTEN COURSE IN SEVEN SERMONS 


BY THE REV. L. RULAND, D.D. 


I. Our FATHER WHo ArT IN HEAVEN. 


“Not in bread alone doth man live, but in every word that proceedeth from 
the mouth of God.”—Matt., iv, 4. 

We are once more at the beginning of Lent, the season which the 
Church desires to be a time of mortification and penance, and 
serious renewal of the spiritual life. She teaches us to abstain from 
the enjoyment of earthly food, of one kind or another, and to turn 
our thoughts towards Heaven. Hence the words that I have quoted 
from to-day’s Gospel seem peculiarly suitable to this season, when 
our Divine Saviour reminds us: “Not in bread alone doth maz live, 
but in every word that proceedeth from the mouth of God.” 

Happy and highly favored were those privileged persons who saw 
our Lord in His human form and heard the words of everlasting 
life from His lips. Many centuries have elapsed since He walked on 
earth, but God’s Word is always with us, and in spirit at least we 
can still transport ourselves to that glorious time, and, children of 
the twentieth century as we are, we can now listen to the same 
saving doctrine. I have no new message to give you; I only wish 
to call to your minds words familiar to you all; words that each 
of you learned at his mother’s knee,—the words of the Our Father. 

Picture to yourselves the Mountain of the Beatitudes, where our 
Saviour preached His great Sermon on the Mount. The scenery 
all around is very beautiful, and well adapted to raise men’s hearts 
and dispose them to receive the words of eternal life. The moun- 
tain has two peaks, separated by a stretch of meadowland; it stands 
at a little distance from the Lake of Genesareth, and from its sum- 
mit is seen a wide expanse of fertile country, with the snowclad peaks 
of Hermon and Lebanon in the background. It was amidst 
these fair surroundings that our Divine Lord said to the listen- 
ing multitude: “Thus shall ye pray: Our Father who art in 
Heaven.” He taught them the prayer that for two thousand years 
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has been uttered by millions of human beings. Like everything truly 
great, this prayer is very plain and simple, but profound depths of 
Divine wisdom underlie these simple words,—wisdom such as our 
human intelligence cannot fathom, even though a lifetime were de- 
yoted to the task. 

Let us make an attempt to penetrate a little way below the surface, 
and to gather up at least a few golden grains of Divine instruction 
and consolation adapted to the age in which we live,—an age rich 
in outward splendor and poor in real inward worth, and consequently 
greatly in need of help. To-day I can deal only with the opening 
words: Our Father, who art in Heaven. 

If I were asked to mention the chief characteristic of our public 
and religious life, I should say that it is the disappearance of all 
outward manifestation of religion from the daily thoughts and 
actions of men. Have you ever looked at any ancient documents? 
Any of you, who are familiar with such things, will bear out my 
assertion that, even when they refer to purely secular matters, they 
begin with the name of God, and the feasts of the Church were 
the centre points of public life. For instance, a contract is signed 
on the Monday after Judica,; interest is payable on St. George’s day, 
aman signs his will on the Wednesday after Misericordia Domini, 
and servants are engaged on Candlemas Day. We prosaic people 
substitute a number, the day of the month, for all these things. This 
is perhaps an unimportant trifle, but nevertheless it marks the trend 
of thought. We refrain more and more from any allusion to God 
in our daily business; many people make no profession at all of 
religion, and many others, who still claim to be Christians, look upon 
religion more or less as they do upon their best clothes, which are 
put on now and then for an hour or two. Religion, as affecting and 
influencing the whole of human existence, religion as the keynote of 
life, threatens to become very rare nowadays. Men are rather too 
proud of their knowledge. Nature no longer confronts them as 
something unknown and mysterious, for scientific research has re- 
vealed to them treasures hidden from their forefathers, and the 
result has been that they are dazzled, and have grown too short- 
sighted to see anything except what is close to them, and they 
employ their learning in building up a reputation for themselves, in- 
stead of humbly laboring at the temple of eternal Wisdom. 

Natural science has recently made many discoveries, and because 
we now know the laws governing a small department of nature, 
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some people imagine that the solution of all problems has been found 
out. Consequently those engaged in scientific research have in many 
cases ceased to think of God. There can be no greater mistake than 
this, for such pride robs us of what we have, giving nothing in 
return ; it inflicts, but does not heal wounds; it is destructive, not con. 
structive. 

Not long ago I read an anecdote that supplies us with an excel. 
lent illustration of what I mean. A child was asked which was more 
important, the sun or the moon, and in his ignorance he replied the 
moon, for it shines by night, whereas the sun shines by day, when 
it is light in any case. Equally erroneous is the opinion of those 
who fancy that their paltry scraps of knowledge can take the place 
of the grand conception of God, the idea of the eternal Wisdom. 
An honest and serious scientist soon reaches the limit of human 
knowledge, and as soon as we make a step forward, the darkness 
closes in upon us, and we realize only too well the justice of a com- 
plaint uttered by a real scientist: Jgnoramus et ignorabimus, we do 
not and we shall not know. I will not enumerate all the various 
interpretations that have been suggested for the mystery of the uni- 
verse, the theories regarding matter, blind necessity, and so on. 
They teach us one thing only, and that is the truth: It is not enough 
for us to have the light of the moon, that illumines the darkness of 
life beautifully indeed, but insufficiently ; we need the sunlight, and 
cannot dispense with our faith in God, and therefore we owe a debt 
of gratitude to our Lord Jesus Christ, for having removed our 
doubts and taught us to say: Our Father, who art in Heaven. Many 
philosophers preceded Him, who discussed with profound learning 
the problems of the universe and of human existence. Christ, how- 
ever, has nothing in common with them; He did not teach as the 
sages of this world taught; He propounded no elaborate systems, 
and made no complicated deductions, but He stated the truth in all 
its simple grandeur and with the authority of a personality before 
whom His enemies trembled, confessing that He spoke as one pos- 
sessing power. Our Lord and Saviour Jesus Christ gave us the 
solution of all the problems regarding human existence, when He 
proclaimed that the unseen and eternal God, our Father who is in 
Heaven, was the Creator of all things. We cannot see Him as He 
is, in all His glory. A man who tries to gaze at the sun must soon 
avert his eyes from its dazzling splendor, although he may contem- 
plate its beauty reflected in a dewdrop, and see how each ray of 
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light is broken up into seven exquisite colors. In the same way we 
cannot contemplate God face to face, but, wherever we look, we see 
areflection of His Divine power and wisdom. Our mortal eyes are 
incapable of beholding Him in His infinite simplicity and greatness, 
but in all that is true, good and beautiful we can discover His action, 
revealed in manifold tints. These tints are visible everywhere 
throughout the universe, and above all in the human soul. We have 
the faculty of self-examination, and can critisize our own thoughts 
and feelings. There is nothing in this world greater or more won- 
derful than the soul of man, which is not confined to the place where 
he lives, nor to the body, for it can rise above all limitations of time 
and space. The mind of man is ever active, seeking incessantly for 
truth. Where the acquisition of knowledge and truth is at stake, 
we do not hesitate to sacrifice our comfort and rest, and to brave 
the perils of the sea and the desert. This eager quest of knowledge 
indicates the possibility of acquiring it, for we cannot believe that 
all mankind has erred, when in search of truth it has invariably 
throughout the ages lighted upon the conception of God. We must 
assume that our own souls reflect one great, eternal Spirit, whose 
abode is in Heaven, and who with the arms of His omnipotence 
embraces all that exists—a Spirit that we need not regard with fear 
and alarm, but whom our Divine Saviour bids us address as Our 
Father, who art in Heaven. 

I remarked at the beginning of my sermon that there is, at the 
present day, a tendency to eliminate all reference to God from public 
life. I have shown the truth of this statement with regard to the 
intellectual life of the day, but it is equally applicable to men’s moral 
life. They refuse to allow any thought of God to influence their 
daily existence, nor do they recognize Him as the supreme Legislator 
and Judge of their actions. It is sometimes startling to see to what 
lengths people go in this respect. They look upon conscientious 
scruples and Christian duties as quite obsolete. They are reckless in 
the pursuit of their own advantage, reckless too in seizing every 
opportunity of promoting their temporal prosperity. They wish to 
get on, no matter by what means. Their low standard of morality 
is to some extent concealed by their success and regard for outward 
respectability, but from time to time we have occasion to observe 
the downfall of undertakings and of persons whose honesty it would 
have seemed impossible to doubt, and those who yesterday enjoyed 
titles and honors, to-day are branded as criminals, or die by their 
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own hand. When this happens, we see for a moment the abyss on 
the brink of which we are standing. Let us beware of sel f-decep- 
tion on this point—no morality can be based upon the abstract rules 
of social obligations, nor upon those of human ideals. As soon as 
men lose sight of the fact that God, our heavenly Father, has laid 
down laws regulating human action, they become a law to them- 
selves ; there is no longer any definite standard of right and wrong, 
but everything is merely a matter of opinion, and the passions and 
cravings of the individual will never be restrained by a moral code of 
human origin. 

The sole foundation for morality is God, to whom we ap. 
peal as Our Father, in Heaven. Whenever men forsake and 
forget Him, loyalty and faith perish. The fact that at the present 
day the antagonism of the various classes, due to their conflicting 
interests, has not yet caused irremediable harm, must be ascribed to 
the Chrsitian foundation of our civilization, which still exercises a 
beneficial influence even on those who deny it. Alas for us and for 
our earthly prosperity, if ever Christianity so far loses its hold upon 
the masses as to cease to affect the majority of the population! 
We read in books of natural history of the lion’s generosity, but I 
fancy none of us would care unarmed to encounter a lion in the 
desert, and to rely upon his generosity. Those who desire to main- 
tain the standard of morality without basing it upon religion, urge 
us to do right for its own sake; but we cannot trust them. There 
is but one solution to the moral problem, and our Saviour has given 
it to us in the Our Father. Since God in Heaven is our Father, we 
are all His children, and therefore brethren. In this way faith in 
our heavenly Father is the foundation of human society and mutual 
charity, and from this faith proceeds the hope of our inheritance in 
Heaven. Thus for nearly 2000 years Christian faith, hope and 
charity have influenced the minds of men. Sometimes people of all 
ranks have been imbued with the glorious idea that God is the Father 
of all and consequently all men are brothers; at other times they 
have lost sight of this thought, although it has always reappeared 
as the one sure foundation of human society. It is our duty to strive 
that mankind may attain their highest aim, and that these glorious 
truths should always obtain recognition in public life. 

There is one mistake against which I wish to warn you: Do not 
complain too much of the evil spirit of the age. What we mean by 
the spirit of the age is the opinion of the majority, or perhaps of the 
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noisiest of our contemporaries. If this spirit displeases us, we should 
remember that we are to some extent answerable for it, since each of 
ys has a voice which he can use as he chooses. If we see that we 
are not in the majority, it behooves us to proclaim all the more em- 
phatically our faith in our heavenly Father. In the Bible those who 
believe in God are called a priestly people. This priestly office held 
by mankind in general is the service of God by means of charity 
towards Him and our fellowmen. Blessed will be the day when 
public acknowledgment is once more made of our Father in Heaven. 
We must do our best to hasten its approach, and to make known 
by our actions the universal fatherhood of God, and the fact that 
all men, being His children, are brothers. Can this be accomplished 
whilst the world is so far from perfect? We shall fare like the 
traveler, walking towards the rising sun—he sees it on the horizon, 
and fancies that he has but a mile to go in order to grasp it. He 
hurries along the luminous path, but the sun is always far away and 
rises high over his head. Thus is it with our ideals, but neverthe- 
less it is worth while to attempt their realization, for some day it will 
be attained. Our great consolation is that our life on earth is not 
the only life—it is but a time of probation. When we say the words 
Our Father, we give utterance to our hope of a heavenly inheritance 
after our earthly conflict is over. But the sufferings and struggles 
of this world are intended to purify our souls, so that we may grow 
in grace and become true children of God, worthy of the imperish- 
able inheritance prepared for us by our Father who is in Heaven. 
Amen. 





II. HaALLowep BE Tuy NAME. 


“Holy and terrible is His name; the fear of the Lord is the beginning of 
wisdom.”—Ps., cx, QI. 

Hallowed be Thy Name. This is the first petition in the Lord’s 
Prayer, and as our dear Saviour taught us to ask first of all that 
God’s Name may be reverenced, this petition undoubtedly contains 
something of primary importance in the life of man. 

Almighty God, our merciful Father in Heaven, is the Creator of 
all things, as we saw last Sunday. When this fact is established, it 
follows that there can be no other aim and object for the whole of 
Creation than the honor and glory of God. What greater interest 
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can we have in life than the effort to attain the object for which we 
were created, and to realize the aim of our existence? Nothing 
causes more painful disappointment than the sense that after exert. 
ing oneself to the utmost, all has been in vain, and the end has not 
been reached. The Greeks, who were so logical in all their thought, 
regarded aimless labor as a fearful punishment. You have heard 
of the Danaidae, who toiled incessantly to fill barrels with no bottom, 
Are such Danaidae purely fabulous? If you look around, you will 
discover many who toil day and night to acquire earthly riches, 
fancying that the vessel of their earthly existence is strong and 
lasting ; they never give a thought to the eternal Source of all life, 
their Father in Heaven. When death comes, he crushes with his 
heavy tread their frail vessel of temporal possessions, and all is lost, 
so that they appear before their Judge with empty hands. 

We cannot imagine the bitter disappointment felt by one who, 
in the light of eternity, looks back upon his wasted life. Our 
Saviour wished to spare us this sorrow, and so He taught us to 
seek first of all the glory of God, as the all-important object of our 
existence. For when we say: Hallowed be Thy Name, we pray in 
the first instance that God’s Name may be sanctified in and through 
us. 

What is meant by God’s Name? Of all God’s creatures we human 
beings alone have the gift of speech. All the memories, thoughts 
and ideas that we have ever had regarding a thing may be recalled 
to our minds by certain sounds, which we describe as its name. Thus 
the name of God comprises for us all that we know and believe 
about Him; it is at once revelation and a profession of faith. The 
name of God is the loftiest of all conceptions, the. holiest of all 
words. “Holy and terrible is His Name.” God Himself revealed 
His own infinity when in the burning bush He called Himself 
Jahwe—I am who am. 

In my previous sermon I invited you to accompany me in thought 
to the Mountain of the Beatitudes; to-day let us again visit the 
Holy Land, going this time to the summit of Mount Sion. There 
in the Temple prayers and sacrifices were offered night and morn- 
ing to the one true God, who had revealed His Name to the people 
of Israel. But though we might listen to the priests’ prayers and 
songs of thanksgiving, we should never hear that name uttered, it 
was too holy and awe-inspiring to be spoken. Once only in the 
year, when on the great day of atonement the sin offering was 
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made, the high priest dipped a bunch of hyssop in the blood of the 
victim, and, wearing his robes of office, entered the Holy Place at 
sunrise, passing behind the heavy curtains into the darkness of the 
Holy of Holies. The people could not see him, but all were aware 
that the moment had come for him to call upon the Holy Name of 
Jahwe; and in silent reverence they muffled their faces, and bowed 
down to the earth. 

Under the old dispensation the name of God was fraught with 
terror and hope, but to us it is full of glorious realization. To us 
has our Saviour appeared, for “the Word was made Flesh and 
dwelt among us.” We connect with the name of God a far deeper 
significance than did the Israelites, for to use it conveys the three 
Divine Persons, Father, Son and Holy Ghost, and the miracles of 
our Creation, Redemption and Sanctification. Although we are no 
longer restrained by fear from pronouncing the Name of God, it is 
still as holy and reverend as it was to the Jews, and St. Paul says: 
“Let everyone depart from iniquity who nameth the Name of the 
Lord” (2 Tim., 11, 19). 

“Whose is this image and inscription?” was the question ad- 
dressed by Christ to the Pharisees, when they showed Him the 
tribute money. “Whose is this image and inscription?” is the ques- 
tion that we must ask with reference to every human being placed 
by our heavenly Father in this world, and made in His likeness. If 
faith is banished from our hearts, reason alone will not be able to 
assign a fitting inscription to human existence. Some will say that 
man is lord of the world, others that he is the product of blind 
chance; no one could ever decide unless the Finger of God had 
traced His Holy Name as an inscription on the human soul, ren- 
dering it naturally Christian. Hence the Name of God must be 
sanctified in and through us during our whole life. 

The first essential is for it to be stamped on the soul in child- 
hood. The Name of God must be familiar to a child both at home 
and at school. When Christianity was first taught, a high degree 
of intellectual culture existed in the world, and in spite of her un- 
assuming form—to the Jews a stumbling-block and to the Gentiles 
foolishness—the Church occupied a favorable position. Pagan 
civilization had a religious basis, and had outwardly prospered, but 
in course of time this outward semblance lost all real meaning, for 
the ancient faith had been destroyed by doubt and ridicule. Chris- 
tianity adapted itself to the old forms and acted like leaven, filling 
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them with a new significance, until at last it had renewed the face 
of the earth. Then, equipped with the eternal truth of Divine Reve. 
lation and also with the learning of ancient civilization, the Church 
was able to encounter nations previously barbaric, and instruct them 
in things necessary for their religious and temporal welfare. For 
centuries no one questioned her right to control education, and it is 
only recently that scholars have begun to go their own way, which 
is frequently in direct opposition to faith in Revelation. Perhaps 
no erroneous doctrine has had such disastrous results as the super- 
ficial statement that there must needs be antagonism between sci- 
ence and religion. It is true that the field covered by secular science 
is now so vast that it could not possibly stand under the direct con- 
trol of the Church. Science is now a grown-up daughter, taking 
her place beside her mother the Church, but she should never forget 
her early home, or deny that she received her earliest training there. 
There is no antagonism between faith and knowledge, where knowl- 
edge ends, faith begins; where the light of intellect fails to illumine 
the path of the scientist, the rays of Divine Revelation shine forth. 
Scientific research cannot be carried on exclusively by churchmen, 
but God’s Name ought still to be inscribed upon every department 
of knowledge, for the aim and object of all education is to render 
man capable of realizing the purpose of his existence. Schools at 
the present day are contented if they supply the young with useful 
information, and fit them to earn their livelihood and become rea- 
sonably good portions of the machinery of earthly life. But “what 
shall it profit a man, if he gain the whole world, and suffer the loss 
of his soul” (Mark, viii, 36). 

Adherents of the modern school of thought have no right to say 
that this is an exaggerated reproof. They maintain that it is the 
business of the state and state-provided school to look after the 
temporal interests of the people, and that the Church may attend 
to their spiritual welfare. In opposition to this theory is the authori- 
tative utterance of our Divine Lord and Master, who emphatically 
impresses upon us all that the one thing needful is to seek the King- 
dom of God with all the faculties of our mind, and He has taught 
us to say: “Our Father, who art in Heaven, hallowed be Thy Name.” 
The one thing needful cannot be subordinated to any scheme of 
instruction; the Name of the most high God cannot be put ona 
level with the multiplication table, nor can the worship of the 
supreme Ruler and Creator of the universe—the chief end for 
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which we were created—be regarded as of less importance than 
lessons in reading and writing. Religion is not a lifeless thing, it 
is the atmosphere that gives life to our souls, and it ought to 
permeate our whole existence and determine all our actions. At the 
beginning and end of each day’s work we say: “Hallowed be Thy 
Name,” and the thought should remain in our hearts whilst our 
hands are busy with their daily occupations. 

A philosopher seated at his desk may be able to distinguish the 
natural and supernatural aims of men, but in actual! life this dis- 
tinction does not exist, and all education is worthless unless it 
enables a man to attain the end proposed for him by his Creator. 
What would it benefit an army to equip it with first rate weapons, 
if it were left without leaders and without an object, so that each 
soldier could go wherever he chose? Every good teacher rightly 
expects his pupils to be grateful to him if they succeed in life. 
Those, however, who give instruction quite apart from all mention 
of religion, must expect to hear the children of this world reproach 
them at the last day, saying: “All that you taught us was vain; you 
never spoke to us of God; you showed us pictures of all kinds of 
things, but allowed the image of God to be obliterated in our souls; 
you made us learn the names of earthly kings in remote ages, but 
not the name of the King of Heaven, whose reign is everlasting; 
we know all about minute germs and fungi, and nothing at all 
about God.” 

My Brethren; all creation exists for the glory of God: the earth, 
sea and stars extol Him, the spirits in Heaven sing His praise, our 
lives belong to Him, and therefore we must teach our children to 
pronounce His Name; all our systems of education ought to be in- 
scribed with it, and it should be written large upon our whole 
existence. 

We ought to do our daily work in God’s Name. A mere animal 
devoid of reason may be satisfied if it can supply the needs of the 
moment, without regarding its existence as a whole; but man sees 
how events are connected and tries to obtain a comprehensive view 
of all his actions. 

If nothing else were required of us but to enjoy ourselves, we 
should have no difficulty in constructing a uniform scheme of life; 
but stern reality teaches us that enjoyment is not all. Who will 
help us to bear the burden and heat of the day, who will stand by 
Us in our struggles and warfare, if we cannot range ourselves under 
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a banner that will lead us to victory? Even wicked men show ys 
how impossible it is to attempt a serious undertaking unaided, for, 
as soon as they encounter any obstacle, they blasphemously curse 
God’s Name and try to accomplish their designs in the name of 
the devil, because their corrupt hearts cannot rise to seek assistance 
in the Name of the Lord. It is horrible even to think of such abom- 
inable sins, but nevertheless this dark background shows up more 
brightly the pious uplifting of the heart to God in all difficulties 
and trials, the trustful appeal to His holy Name, and the crown of 
glory bestowed on those who patiently endure and eventually 
triumph in the Name of the Lord. 

God’s holy Name ought to be inscribed not only over places 
where we work, but also over those where we take our pleasure, 
Art furnishes up with many delights, but we should never forget 
that, though poets extol her as inspired, she is in reality the offspring 
of religion, since all art originated in the worship of God. The first 
achievements of architecture were temples, richly ornamented with 
a view to beauty, not solidity of structure, and the psalmist’s harp 
sounded the praises of God. The drama had its rise in religious 
worship, and the greatest sculptors and painters, men like Michel- 
angelo and Raphael, dedicated their greatest skill to the service of 
the sanctuary. Nowadays art is often a degenerate daughter of reli- 
gion, and refuses to recognize her mother, and possibly for that 
very reason she is frequently barren, unendurable and incompre- 
hensible. She has forsaken her home, and her brow is no longer 
crowned with the consecration of God’s Holy Name. 

Some time ago I visited a museum where I saw a stone, com- 
pletely covered with hieroglyphic inscriptions. When it had been 
discovered, no one was able to decipher it, but the finder was not 
discouraged. He noticed that one particular sign was of frequent 
recurrence, and by dint of much study, he came to the conclusion 
that it was the name of a king. This name gave the clue by means 
of which he was able to read the rest of the inscription, and even 
to restore the dead language in which it was written. I think we 
may regard this as a parable: Our souls bear the image and inscrip- 
tion of Almighty God, who made them. Whatever may be the 
various aims of men’s endeavors, the Name of God remains in- 
scribed on the heart of every human being; so let us hope and pray 
that this most Holy Name may once more prove a bond of union; 
may it serve to draw the hearts of men together, so that they may 











LENTEN SERMONS 303 


again learn to understand the old language of religion, in which we 
pray: “Hallowed be Thy Name.” Amen. 





III. Tuy Kincpom Come. 


“I beheld therefore in the vision of the night, and lo, one like the Son of 
Man came with the clouds of heaven, and to him were given power and 
glory and a kingdom, and all peoples, tribes and tongues shall serve him. 
His power is an everlasting power that shall not be taken away, and his 
kingdom that shall not be destroyed.”—Daniel, viii, 13, 14. 

These words of the prophet Daniel resemble other passages in 
the Old Testament in which the eternal Kingdom is foretold of the 
future Messiah. In the prophetical books and psalms there are many 
allusions to the splendor and permanence of His dominion, and 
every Jew from his childhood was familiar with these predictions, 
so that the hope of the Messianic Kingdom was kept alive in the 
Jewish nation, in spite of all their trials and defeats, captivity and 
bondage. Though often hard pressed by enemies on every side, 
their spirit remained unbroken, because they knew that a sceptre 
should spring up from Israel and strike the chiefs of Moab (Levit., 
xxiv, 17). The Temple might be reduced to a heap of ruins, and 
the people be driven into exile, but nevertheless they did not lose 
their faith in the one true God, and in their own destiny, because 
their hearts were filled with hope of the Lord’s Anointed, who was 
to go forth from Sion, and establish for all eternity the throne of 
His Kingdom. At length the Messiah came, to save them not by 
bow, nor by sword, nor by battle, nor by horses, nor by horsemen, 
but by the Lord their God (Osee, i, 7). He spoke of Himself as 
the Son of Man, to suggest that in Him was fulfilled the Messianic 
prophecy uttered by Daniel. At the time when He lived, there 
existed another world-wide empire, embracing all civilized coun- 
tries; its permanence was assured by an excellent legal system and 
an invincible army; it tolerated no rivals, and thus dealt a death- 
blow to the patriotic susceptibilities of the Jews—I mean, of course, 
the Roman Empire. It was an honor to be a citizen of this vast 
empire, and the men, who were appointed to govern the subject 
nations, were filled with pride and a sense of their own importance. 
Before one of these Roman governors was brought the Son of Man 
as a prisoner in pitiful plight, mocked by His own fellow-country- 
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men. The Roman looked with contempt at the miserable figure be. 
fore him, and in the proud consciousness of power asked ironically: 
“Art thou a King?” and Jesus replied: “Yes, I am a King, but my 
Kingdom is not of this world.” 


Centuries have passed since that day; kingdoms and dynasties 
have risen and fallen, but Christ’s kingly word remains. The 
haughty Roman’s name survives only because we are accustomed 
to mention it in the Creed, and to connect it with the condemnation 
of the forsaken Prisoner who then stood before him, and now sitteth 
at the right Hand of God; whose power is everlasting and whose 
Kingdom will never be destroyed. His Kingdom is not indeed of 
this world, but is the Kingdom of God, who has implanted in the 
soul of man a longing to reach this heavenly home, in order that 
we may not lose our way here on earth. God’s Kingdom is at once 
the object of our desires and our most precious possession, though 
it cannot be acquired easily or without effort. Hence we must pray 
for it: Thy Kingdom come. 


God’s Kingdom, though not of is i this world, and therefore 
must have a visible form. Jesus Christ, who brought to the poor 
the glad tidings of salvation, became man that He might found this 
kingdom. As an infant He lay in the manger; as a boy He ex- 
pounded the Scriptures to the elders of Israel in the Temple of 
Jerusalem ; as the great prophet of Nazareth He went up and down 
the country, working miracles, rebuking hardened sinners and offer- 
ing consolation to the penitent. Thus was God’s Kingdom brought 
to men; but because they needed a living guide and a firm, tangible 
support, Jesus did not abandon them, but in His holy Church He 
gave a visible form to His kingdom on earth. To His Apostles He 
said: “As the Father hath sent Me, so send I you,” thus appointing 
them to be its visible rulers. 


In the folklore of many nations we hear of priceless treasures, 
stored up in magic castles and guarded by mighty giants. The price- 
less treasure of God’s Kingdom is the Faith; Divinely revealed re- 
ligion could not be safely entrusted to the fickle hearts of men. 
Strong guards were needed to protect this treasure and distribute 
it duly to the children of the Kingdom, and to them our Lord said: 
“He that heareth you, heareth Me; and he that despiseth you, des- 
piseth Me” (Luke, x, 16). This fundamental law gave to the Church 
Divine authority to continue permanently on earth, acting as the 
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steward of the mysteries of God, and as the pillar and groundwork 
of truth. 

The Faith may well be described as a priceless treasure, but when 
it was given to the Church its gold had not been coined; she was 
to coin it in the course of centuries, and therefore the Spirit of God 
had to watch over her, and provide for the pure and correct ex- 
pression of the Divine Word. Hence the Holy Ghost lives and 
works in God’s Kingdom, the spirit of truth and consolation, elim- 
inating error and teaching truth. He takes the words of Christ and 
gives them to us; 1. é., there is no new revelation, but under the in- 
fluence of His light, the teaching of Christ grows and develops and 
presents itself to the eye of Faith in ever fresh aspects. This Spirit 
of the Lord must and does cover the face of the earth. No seas or 
mountains, no differences of race or language offer any hindrance 
to its victorious progress. Never yet has there been an empire em- 
bracing without exception every nation on earth, and such an one 
will probably never exist. If God’s Kingdom were of this world, 
it would have boundaries, but as it is, it is destined to embrace all 
nations. Superficial thinkers may find something attractive in the 
idea of a national religion and a national church; but deeper reflec- 
tion will show that this idea involves a degradation of God’s King- 
dom. The human race is indeed one, but men are divided by lan- 
guage, color, commercial interests and geographical position. Can 
any one nation reasonably arrogate to itself the sole right to address 
the Almighty Creator of the universe by the name of Father? Can 
our Redeemer shut out any people from His loving Heart because 
they speak another language than ours? No; God’s Kingdom can 
have no boundaries, because His fatherly love knows no limitations ; 
none are excluded from it, unless they exclude themselves. His 
Church is universal, embracing forever men of every race and lan- 
guage, and each attempt to found a national church has involved a 
separation from God’s Kingdom, and from the living Vine, which 
is Jesus Christ, our Lord and Saviour, the King in whom and 
through whom we have life, and who Himself liveth in us and in 
His Kingdom on earth. 

Yes, my Brethren, Jesus lives. Of all the famous men in history 
we must say that they lived. However vividly a historian may de- 
scribe them, we see them only as shadows, and year by year, as the 
distance between their age and ours increases, the shadows grow 
more faint and indistinct. The form of Jesus Christ must inevitably 
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also fade away when men cease to recognize Him as the Son of the 
living God; no matter how highly they extol the Prophet of Naza- 
reth as the model of human excellence they cannot retain Him as 
the centre and origin of their religion—His form will gradually 
vanish from their sight and become to them an insoluble riddle of 
the past. No wonder that even now He seems to some of them 
already shrouded in mystery to such an extent that they doubt 
whether He ever lived at all, and that His Name merely stands for 
the united aspirations and endeavors of the oppressed and disin- 
herited subjects of the Roman Empire. As soon as we attempt to 
regard Christ merely as man, He becomes incomprehensible. He 
was indeed more than man, for He was also God, the Incarnate Son 
of our heavenly Father, the King who not only sits at God’s right 
Hand, but also lives in God’s Kingdom, lives, not only figuratively 
and in the memory of men, but really and actually, with a life so 
full and abundant that millions derive their life from His, and their 
charity, being thus inflamed, impels them to the active service and 
praise of God. e 

After the universe was made, God’s creative energy was not ex- 
hausted, but is continually exercised in its preservation, so that His 
almighty power is displayed in us and in the whole world of nature, 

Creation was not an act performed once for all in some remote 
age, nor does the second great token of Divine love, our redemp- 
tion, belong to the past exclusively; no, it is always present, and 
only God, in His omnipotence and wisdom, could have devised a 
means of rendering the sacrifice offered by Christ upon the Cross 
ever present to us. The holy Sacrifice of the Mass is the perpetual 
representation of Christ’s death both in its nature and its results. 
As there is no time with God, our Lord was able to institute this 
holy sacrifice at the last supper before His death. The Sacrament 
of the Altar and the sacrifice of the Cross are essentially the same; 
they stand side by side, not one before the other; they are insepar- 
able, and the Sacrament of the Altar is the choicest treasure in the 
new Kingdom of God. There is not a moment when, somewhere 
in the world, a priest of the Church does not approach the altar to 
offer this holy sacrifice as our Lord’s representative and by His 
commission. We have in our midst the living Christ, who can never 
grow old and never pass away; He is ever present in His Church, 
bestowing graces and blessings on all the members of God’s King- 
dom on earth. 
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In each Sacrament He works in a special manner. In Holy Bap- 
tism He impresses on the soul the character marking it as a child of 
God, thus admitting it to His Kingdom. According to God’s original 
design every child born into the world would be a member of His 
Kingdom, in virtue of having God’s image in his soul. But this image 
was spoilt by sin, and now has to be restored by baptism. We can- 
not belong to God’s Kingdom on earth without undergoing struggles 
and meeting with opposition, and so each Christian receives Con- 
firmation to equip him as a soldier in God’s service, ready to confess 
his faith and live in accordance with it. He receives the same Spirit 
which our Saviour promised to the Apostles, when He bade them 
confess His Name boldly and face their persecutors without anxiety 
as to how they should speak. 

The Kingdom of God requires of its members much energy, for 
not every one who says “Lord, Lord,” is to enter Heaven, but only 
those who do the will of their heavenly Father. Since so much is 
required of us, and since we cannot do anything without Christ, it 
follows that He must help us with His grace throughout our earthly 
life. We do not all stand on the same level, nor are the demands 
made on us all equal; hence there are graces for various stations. 
In the Holy Sacrament of Matrimony special grace is given to those 
who live in the world and propagate the human race, so that God’s 
Kingdom may be perpetuated on earth and the number of the elect 
be increased in Heaven. 

Most dear to the Heart of our Divine Redeemer are those whom 
He has called to exercise His own office on earth, and by word, deed 
and sacrifice to uphold and extend God’s Kingdom among men. 
“As the Father hath sent me, so send I you,” are the words that He 
addresses to the priests of His Church. He has no desire to sup- 
ply them with wealth and earthly weapons, but still they are not 
sent out without equipment, for He presses them close to His most 
loving Heart, in order to impart to them charity and patience, 
humility and renunciation, steadfastness in the faith and holy zeal 


for God’s glory and the expansion of His Kingdom. In the Sacra-. 


ment of Holy Orders Christ enters into a fraternal union with all 
who pledge themselves to devote their entire life to God’s service. 
He calls them not servants, but friends. O happy hour, when 
mortal man is admitted to his Saviour’s friendship and is com- 
missioned to exercise in the Church a power that would be 
wholly incomprehensible, did we not know that Divine charity 
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is able to accomplish all things! The priest stands at the 
entrance to God’s Kingdom, and admits souls to the laver of regen. 
eration in Holy Baptism. When those who in their folly have strayed 
return with humble and contrite hearts to the fold, the priest bids 
them enter, and utters the consoling words: “Thy sins are forgiven 
thee.” Thus in the Holy Sacrament of Penance he restores to them 
the marriage garment of sanctifying grace, to adorn them as chil- 
dren of God. When death approaches, the priest comes to bless the 
dying, to anoint their bodies with holy oil, and to strengthen their 
souls with Divine grace in anticipation of their last conflict. Thus 
the priest stands at the door of eternity. 

When we began to consider the life of grace in the Church, we 
took as our starting point the presence of Christ in the most Holy 
Sacrament of the Altar. We must return to it as the centre of all 
interior life of grace. Jesus Christ is not merely present in the holy 
sacrifice. The sacrificial banquet is an essential part of every sacri- 
fice. It could not form part of the actual sacrifice of the Cross on 
Golgotha, but it is not wanting in the mystical sacrifice of the Mass. 
In this wonderful offering of the new dispensation, Divine wisdom 
and power have devised a means of realizing what was foreshadowed 
by the sacrifices of the old law, and foretold by the prophets. In 
Holy Communion we reach the climax and culminating point of 
the life of grace, since there we can exclaim with St. Paul: “T live, 
now not I, but Christ liveth in me” (Gal., ii, 20). 

This life of Christ in the soul is accompanied by the richest fruits 
of very various kinds; we may designate them briefly as Faith, 
Hope and Charity, but in their outward manifestation they assume 
innumerable forms. An Our Father lisped by a child, the Te Deum 
of St. Ambrose, St. Augustine’s work de civitate Dei, a simple 
warning given by a Christian mother to her son, a sermon preached 
by St. Bernard or St. Bonaventure, a tear shed by a penitent sinner, 
St. Francis’s Song of the Sun in honor of Divine love, loyal devo- 
tion to duty on the part of a married man, the sacrifice of her whole 
life made by a nursing sister, the sacred loyalty of Christian hus- 
bands and wives to one another, the renunciation made by priests 
of all family ties—all these things belong to God’s Kingdom on 
earth; they are plain for everyone to behold, but they are not of 
this world. 

Our Saviour’s explicit statement that His Kingdom is not of this 
world, implies that it must belong to another world, whence it de- 
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rives its strength, and for which it bears its fruit. The works of 
God’s Kingdom are of eternal worth and duration, they point to 
the next world, where there will be no contrast and contradiction, 
such as existed when Jesus, the King of God’s Kingdom, stood a 
prisoner before the representative of the Roman Empire. In the 
next world our Redeemer is really the King of Glory, His power 
is an everlasting power that cannot be removed, and His Kingdom 
an everlasting Kingdom, that will never be destroyed. This is the 
Kingdom for which we ought to pray: the union of the blessed in 
Heaven in the endless contemplation of God. No earthly tongue 
can describe the glories of that Kingdom; St. Paul says: “Eye hath 
not seen, nor ear heard, neither hath it entered into the heart of man, 
what things God hath prepared for them that love Him” (1 Cor., 
ii, 9). I will not attempt to give you any idea of it; words are all 
too weak to do so; but our faith shows us the outlines of the truth, 
although the gorgeous coloring of the reality is lacking. Hope sup- 
plies this coloring to some slight extent, and charity impels us to 
hasten towards the desired goal. 

During our life on earth we cannot lose sight of the painful 
antagonism between this world and the Kingdom of God, and in our 
weariness of the conflict we often long for peace. Yet we may find 
consolation in the thought that God, in His unchanging love, has 
marked out our path in life, and is ready to receive us when we 
reach the end of our journey. Whenever we begin to lose courage 
and despair of reaching our goal, let us pray earnestly: “Thy King- 
dom come.” Amen. 





IV. Tuy Witt Be Done On Earta As It Is In HEAVEN. 


We shall understand this petition better if we again imagine our- 
selves in the company of Him who taught us to use it. Night had 
come down on the city of Jerusalem, and the various noises of daily 
life had given place to silence and darkness, when our Divine Lord 
left the eastern gate of the city with His Apostles. By means of 
alittle bridge they crossed the brook Cedron, of which the Psalmist 
sings and through which he waded when fleeing from his son Ab- 
salom. At this spot in ages past Abraham had met Melchisedech, 
King of Salem, but we are watching the King of Peace, passing 
through the narrow valley, on His way to make atonement for Abra- 
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ham’s sinful descendants. On the further side of the brook is a hill, 

planted with trees. Jesus went on to the garden of Gethsemani, a_ 
favorite spot, quiet and peaceful, though not remarkably beautiful, ' 
The foliage of an olive tree resembles that of a willow, and the 

clusters of trees presented a pleasing, if not a stately, appearance. 

They looked gray in the moonlight, and cast long shadows on the 

rocky soil. Other dark shadows were cast by the tower of the 

fortress known as Antonia, whilst far in the distance the moon 

shone on the tombs in the valley of Yosaphat. Here in the dark- 

ness and solitude our Lord fell on His knees; His soul was filled 

with anguish and dread of the suffering that awaited Him, and with 

terribly clear perception He beheld the sins of the whole world. 

Bloody sweat covered His brow, whilst He prayed: “Father, if it 

be possible, let this chalice pass from me; nevertheless not as I will, 

but as Thou wilt.” 

My Brethren, there are many lessons that we might learn, if we 
seriously contemplated this scene. There is a human as well as a 
Divine will, and our heavenly Father’s Divine will must under all 
circumstances come first. The human will must submit uncondi- 
tionally to it, although this submission sometimes costs a man so 
much that he lies prostrate on the ground, appealing in his distress 
to his heavenly Father and beseeching Him to take away the chalice 
of suffering. Now we can understand why we must pray that there 
may be harmony between the Divine and human wills; now we can 
see why our Saviour included the petition: “Thy will be done on 
earth, as it is in Heaven” among the few great prayers that He 
taught us. 

An ingenious person might assign another meaning to this peti- 
tion, but it does not follow that every interpretation is correct and 
admissible. It is obvious that, when we pray for God’s will to be 
done on earth as it is in Heaven, we.ask it not in the interests of 
God, nor that in general the designs of Divine Providence may be 
fulfilled, for God is able to carry out His wishes. Nor can any 
opposition on the part of His creatures thwart His plans, and even 
the wicked are, against their will, forced to cooperate in the work 
of Divine Providence. Goethe speaks as a theologian when he rep- 
resents Satan as saying that he invariably desires evil, and yet effects 
good. We have no need to pray for God’s will to be done in 
Heaven, for what we call Heaven is the abode of angels and Saints 
who, after being tested, enjoy so high a degree of Divine favor 
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that they can contemplate God in His infinite beauty, and are in 
most perfect accord with His will. When we say: “Thy will be 
done on earth as it is in Heaven,” we ask our heavenly Father that 
His will be done here on earth by and in us, in our actions and suf- 
ferings, with the same joy, readiness and perfection as it is done 
by the angels and Saints. 

The will is the chief and most beautiful of all the gifts and facul- 
ties of the soul. In cognition the soul is to some extent receptive, 
one impression follows another, all from different sources, and the 
soul collects, orders and preserves them. But it is otherwise in 
volition. We may compare the soul’s activity in the act of cognition 
with the numerous roots of a tree, stretching out in all directions 
in quest of nourishment. Volition, however, resembles the actual 
life of the tree, which produces actions as fruit, in token of its inde- 
pendent existence. When a man wills anything, he is determining 
the future, showing himself to be master, and, in virtue of his like- 
ness to God, he acts independently and becomes the cause of events 
exterior to himself, which will continue to have a far-reaching influ- 
ence on human life. Man’s power to use his will is his highest 
prerogative, and reveals his likeness to God, for in God also there 
abides an omnipotent and holy will, and in Him there is no inac- 
tivity, but vigorous life in infinite fullness. 

Although the human and the Divine wills resemble one another, 
there are notable differences between them. These differences are 
not merely of degree, between what is finite and limited on the one 
hand, and what is infinite and unlimited on the other; there is an- 
other essential difference between them. The volition of an intelli- 
gent being consists in taking pleasure in what is seen to be good, 
in an effort to obtain it, and in the peace resulting from its acquisi- 
tion. All volition must have an object. Now for God, the object 
of volition lies in His own being; He is the supreme and infinitely 
perfect Good, and therefore His desires and efforts can be directed 
only to His own most perfect being, that He Himself has from all 
eternity recognized as the supreme good. Hence there is in God’s 
volition no uncertainty and no contradiction between desire and 
possession. In Him all is infinite harmony and perfection. This 
Divine desire that is ever directed to Himself and ever attains to 
full satisfaction in the perfect possession of His own Divine being, 
this desire, I say, is so abundant that it becomes another Divine 
Person, whom we call the Holy Ghost; He is the outcome of the 
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activity of the Divine will; He is everlasting love. Therefore 
when we pray that God’s will may be done through us, we ask for 
admission into the Kingdom of God’s everlasting love, where there 
is complete harmony between desire and possession. Such harmony 
cannot exist in our hearts, for we do not carry within us the ob- 
jects of our desires—we seek them elsewhere, and are like wanderers 
trying in the darkness to reach some distant light. Often the things 
that we desire most are mere will o’ the wisps, luring us to destruc- 
tion. Our eyes are too dim for us to discern clearly what is for our 
true good, and so we look with pleasure on what seems attractive, 
and desire it, without having any assurance that it is indeed good. 
Often we find, when it is too late, that we have secured what is 
worthless, and then discontent and trouble of mind take possession 
of us. 

Mind and body do not always act harmoniously, and our knowl- 
edge is fragmentary and defective. Our bodily impulses frequently 
resist the control of the mind, and, unless they are continually re- 
pressed, assert their supremacy by brute force. There is a per- 
petual warfare going on within us, and we are never at peace. At 
one moment we hate, at another we love. Things on which we set 
all our hopes and joyful anticipations prove sources of disappoint- 
ment and regret. Man has not in himself any firm hold or steady 
aim for his will and energy; he needs to have such a hold and aim 
supplied from outside, and only God’s will can furnish him with 
what he requires. The highest and final end of every creature must 
consist in conformity with its Creator. It is unreasonable to sup- 
pose that any other end is possible. This truth is fully recognized 
and this destiny is most perfectly fulfilled by the angels and Saints 
in Heaven, and it is to them that our Saviour points as our models 
when He bids us pray: Thy will be done on earth, as it is in Heaven. 

In the holy angels we have models that we can never completely 
imitate with success. Our Lord always requires perfection of His 
followers, and does not hesitate to say to them: “Be ye perfect, as 
your Father in Heaven is perfect.” The supreme glory of Chris- 
tianity lies in the fact that it assigns to our moral exertions no limi- 
tations on which a self-complacent Pharisee might take hold, but it 
sets before us God’s infinity as our path, although no human life 
would enable us to accomplish such a course. Whatever we do, 
we must still acknowledge ourselves to be unprofitable servants. We 
can never hope to do God’s will as perfectly as the angels in Heaven, 
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but still we must exert ourselves to the utmost, making sure that 
we are really on the right path, and taking care that all our works 
and wishes conform to what God has revealed to us as His will. 

The objects of earthly desires are as a rule possession and enjoy- 
ment. We strive to possess the good things of this world, and to 
enjoy the delights of this life. Both are permissible, and we cannot 
doubt that our Creator implanted both in the mind of man, and in- 
tended them to influence his natural life. But our craving for pos- 
session and enjoyment must always be subordinated to our supreme 
and final end, the service of God, and the fulfilment of His holy 
Will. A sensual man, who makes no attempt to attain the Divine 
ideas, desires possessions and enjoyments for their own sake, and 
consequently disorder and discontent reign in his heart. If for a 
moment we imagine every higher moral principle removed from 
the world, so that each individual tries to secure just what seems 
to him desirable, regardless of others, we shall see that human so- 
ciety at once becomes a chaos, a collection of wild beasts, each at 
enmity with all the rest. There would be no beauty, no joy and no 
peace. We are confronted with the choice between two alternatives 
—either we must yield to our craving for possession and enjoyment, 
in which case we shall be always dissatisfied in soul, and, finally, at 
the close of life discover the worthlessness of all earthly property— 
or we must sacrifice all earthly joys for the sake of our soul, in 
which case we shall attain to peace of mind by perpetual vigilance, 
subordinating our sensual desires to our one supreme aim, viz.: the 
service of God, so that His will may be done on earth as it is in 
Heaven. 

Woe to those who, by talking about “healthy animal desires” 
lead others astray, and make them miserable in this world and 
the next! There can no more be healthy sensuality than there 
can be healthy lies or healthy hatred; the things that are healthy 
are self-control and morality. If we act in accordance with God’s 
will, then and then only will the image of God within us be able to 
develop in all its beauty. We ought to do His will, not through 
compulsion or constraint, but with full consent and submission to 
His commands; and this is the great desire expressed in the third 
petition of the Our Father. If our whole life is to be devoted to 
doing God’s will, all education must aim at making us acquainted 
with this will, and at accustoming us to obey His commandments. 
Therefore all true civilization and education must tend towards sub- 
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ordinating the senses to the higher faculties of the mind, and pro- 
ducing God’s likeness in the soul. But how many mistakes are made 
in the matter of education! The idea still lingers that it consists 
in the acquisition of useful knowledge. Men boast of being en- 
lightened and broadminded, and the Catholic Church is often re- 
proached with standing in the way of culture, with being even an 
instrument for stultifying the people, because she is not full of 
enthusiastic admiration for every fresh development of “enlighten- 
ment,” and because the experience of a thousand years teaches her 
to cling to authority and attach supreme importance to obeying 
God’s commandments. She has always been aware that all knowl- 
edge is good, or even Divine; otherwise she would never have con- 
stituted herself the guardian of the treasures of ancient civiliza- 
tions. But knowledge does not make men happy, for their discon- 
tent proceeds, not from want of knowledge, but from the antithesis 
between desire and possession; its origin is in the heart, not in the 
head. Sin, not ignorance, lies at the root of human discontent, and 
therefore new laws and extended courses of study will be in- 
effectual remedies for the social evils of the age; we must rouse 
and strengthen the moral faculties of the soul, and our schools must 
do more than supply instruction; they must equip the young to 
resist their passions, they must inscribe God’s holy Will indelibly 
on their minds, and we ourselves must encourage the children to 
pray and not only to learn. 

Yes, prayer should be our support day and night as we follow 
the way of God’s commandments. We should do His Will from 
motives of love rather than of expediency. Prayer is the key to the 
kingdom of everlasting love, and when once we have obtained ad- 
mission to this Kingdom, the ways of Divine Providence will become 
plain to us, as we pray, although they are hidden from the eye of 
our understanding, and we shall agree that God’s Will be done in 
our case too. 

Not without reason did we begin to-day’s meditation on the Mount 
of Olives, where we beheld our dear Saviour praying in humble sub- 
mission to His heavenly Father’s Will. We know that the chalice 
of suffering did not pass away from Him then, and as the servant 
is not greater than his master, it is obvious that, even if we pray, we 
shall not always be spared pain. Our Saviour by suffering obtained 
for us all salvation, and, in the same way we, too, shall derive safety 
and salvation from any pain that we undergo in conformity with 
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God’s Will. To us suffering appears something contradictory, a 
hindrance to the realization of our good intentions. I need not 
enumerate all the forms of suffering to which we are liable—sick- 
ness, death, deformity, fire, earthquake, hunger, war, treason and 
disloyalty—and all the consequences of sin, with the best endeavors 
we are often unable to discover any reason for them, but they are 
like a black cloud, shutting us off from Heaven. Yet all the time 
the sun of God’s love is shining behind the darkness. We hold only 
a few threads that enable us to form no idea of God’s design, but 
He controls the whole, and, if we trust Him, we may be sure that 
He will not try us beyond our strength; He will disentangle the con- 
fusion and illumine the darkness, when the hour comes, and then 
His vast design will be revealed in all its beauty, and we shall see 
how every detail of it is indispensable to its completeness. As long 
as we cannot clearly perceive God’s wisdom and love, we must 
humbly submit to our heavenly Father’s Will, and pray that it may 
be done on earth, through and in us, by our works and sufferings. 

Let us take the Holy Family as our model in trying to do God’s 
Will. No human being would have thought of regulating the lot of 
the Holy Family in the way adopted by Divine Providence. It must 
have been hard for Mary and Joseph to reconcile their belief that 
Jesus was indeed the Messiah, the future King of glory, with the 
poverty and discomfort of Bethlehem, the persecution instigated 
by Herod, and the hostility of the Jews, to which Jesus was exposed 
in His public life. St. Joseph did not live to see our Lord’s death 
on the Cross, but Mary, the Queen of Martyrs, did not escape the 
bitterest chalice of suffering. Let us learn from her always with 
humility and reverence to conform to God’s holy Will; let us ask her 
intercession, whenever we pray for ourselves and our holy mother 
the Church, and whenever we say: “Thy will be done on earth, as 
itisin Heaven.” Amen. ; 
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A SERIES OF APOLOGETIC DISCOURSES 


IV. THe MEANING AND PosSsIBILITY OF REVELATION 


Supposing a schoolboy set to work to do his sums, entirely ignor- 
ing all the rules of arithmetic, and maintaining that it did not matter 
whether twice two were four or five, we should all think him very 
stupid. If a child pretended to love its father, but at the same 
time fancied itself free to disregard that father’s wishes, we should 
declare that child both naughty and foolish. Now every one who 
says: “I believe in God, but it does not matter which religion I 
adopt, behaves just like the child and the schoolboy of whom I 
have spoken. Religion is the connecting link between God and 
man, and as there is only one God, so there can be but one true 
religion. This ring of priceless worth, as Lessing calls it, can 
easily be proved genuine, for God Himself has revealed its 
authenticity most clearly. 

What then is this religion? Theoretically two things are pos- 
sible. A child knows by instinct its duty towards its father ; but the 
father may also explicitly exact respect from the child. In the 
same way, by means of intellect alone man knows that he is bound 
to love and honor God; but God may also explicitly require of him 
this love and homage, and may further make known to him things 
which he could not find out for himself, nor learn from other men. 
Now God has dealt thus with us, and the religion that He has re- 
vealed is the one true religion. We have to consider to day the 
nature and possibility of revelation. 

1. St. Paul tells us that God inhabiteth light inaccessible, whom 
no man hath seen nor can see (1 Tim., vi, 16), but nevertheless He 
reveals Himself to us, when He comes forth and makes us realise 
His presence. He does this first through His creatures; the sun, 
moon and stars, the rain and sunshine, all the beautiful things that 
He has made, the life of individuals and the destiny of nations, all 
that takes place on earth and the voice of conscience—all these 
are revelations of God, and it is of them that the Apostle says: 
“The invisible things of God, from the creation of the world, ate 
clearly seen, being understood by the things that are made; His 
eternal power also and divinity” (Rom., i, 10). As a rule, how- 
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ever, we apply the word “revelation” less to things created than to 
another method whereby God makes Himself known. In Paradise 
He spoke to Adam bidding him not eat of the tree of knowledge 
of good and evil, and after the fall He said to him: “In the 
sweat of thy face thou shalt eat bread”, and again to the serpent: 
“T will put enmities between thee and the woman, and thy seed 
and her seed; she shall crush thy head, and thou shalt lie in wait 
for her heel”. 

To Abraham He promised to-make him the ancestor of a great 
nation, and said: “I will bless thee and multiply thy seed . . . and 
in thy seed shall all the nations of the earth be blessed,” To 
Moses He spoke from the burning bush, bidding him lead the 
Israelites out of Egypt. God promised to establish for ever the 
throne of David’s descendant. There are many other passages 
in the Old Testament in which we read that God spoke directly 
to men, not merely indirectly through creatures. Sometimes He 
used human language, sometimes signs, sometimes dreams, some- 
times interior illumination, but always He spoke directly, and the 
truths revealed were partly such as men could already know, but 
partly related to things of which they could have no knowledge at 
all, for instance the coming of a future Redeemer. God’s revelation 
in the Old Testament consisted of instructions, commandments, 
threats and promises, but it was His will to reveal Himself more 
fully than by means of words and signs, and so one of the Divine 
Persons, the eternal, uncreated Word, assumed our nature and 
came down to earth to teach us. In the crib He spoke, though His 
language was inarticulate, to the shepherds and the wise men; later 
on He addressed the doctors in the Temple, the multitudes on the 
mountains, and His disciples in the stillness of the country. Every- 
where He taught men the mysteries of the kingdom of Heaven, 
disclosing to them the fullness of the Godhead, whilst He dwelt 
among them as a man, as a brother among brethren, as a friend 
among friends. Do not overlook the fact that our Lord 
and Saviour could not possibly be satisfied with merely 
instructing us, for instruction alone would have availed 
nothing. In addition to the revelation made to us, He gives us 
gtace to raise our mind and will, and our whole nature and being 
to His own Divine order, thus enabling us to attain to the lofty, 
supernatural goal that God sets before us. Christ founded His 
Church and made her the guardian of the Sacraments, in order 
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thereby to give us His grace and reveal to us His truth. This js 
the second stage of revelation, and it leads up to the third and last, 
which we shall not enjoy in this life, but in the world to come, 
where we shall see God face to face, as He really is. This will be 
the climax and completion of the Divine revelation, the height of 
Divine wisdom, and our final end. This is the revelation of which 
St. Paul says that eye hath not seen, nor ear heard, neither hath it 
entered into the heart of man (1 Cor., ii, 19). We cannot under- 
stand this, my brethren, and stand lost in amazement before it; yet 
this is revelation ;—an elaborate system designed for man’s salvation, 
consisting of a gradual method of instruction, begun in Paradise 
and culminating in the Beatific Vision, and it is organized by God 
Himself, and not effected merely through creatures and the forces 
of nature. 

2. But is this within the limits of possibility? We must be 
clear on this point. It is impossible for us of ourselves to attain 
to such knowledge, nor can any other creature, however exalted, 
impart it to us; nor was God in any way bound to give us sucha 
revelation; it is in fact called supernatural for this very reason. 
But is a revelation possible? Rationalists who reject all revelation 
and rely solely on the human intelligence, say that Divine revelation 
is utterly impossible; but we know that it not only is possible, 
but actual. Supernatural revelation is indeed possible, and the 
Vatican Council declared that whoever denied this fact, was no 
longer a Christian. Why should it be impossible? God created 
our ears, that we might hear the voices of others, and why should 
He not speak to us Himself? He fashioned our tongues, with 
which we instruct others, and why should He be unable to com- 
municate with us? Even when we talk with our fellow-men, who 
is it who really comes into closest contact with our minds? Men’s 
words are but waves of sound, that strike our ears, it is really God 
who instructs us, and why should He not be able to speak to us 
without having recourse to human language? Why should He not 
have means of proving with absolute certainty, that it is He and 
none other whose voice we hear?—Or is perhaps man’s intelligence 
incapable of learning from God? Is it so poor and wretched as 
never to be taught anything by Him? It certainly possesses an it- 
resistible craving for truth, and in the sphere of nature acknowl- 
edges no limitations. The Rationalists admit that this is the case, 
and argue that as nothing is beyond the scope of the human intel- 
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lect, there is no need for a Divine illumination. Their argument 
is foolish, and they might as well say that, as nothing is beyond 
the scope of the human intellect, there is no need for any education 
imparted by man. If this were so, we should not be greatly su- 
perior to beasts. Surely God must have it in His power to in- 
struct us more rapidly and more convincingly regarding the things 
which are too high for us, now that we are entangled with earthly 
affairs, yet which it is of the utmost importance for us to know, 
since they concern God Himself and our eternal salvation. Let 
no one maintain that to receive instruction of this sort is derogatory 
to human intelligence. At that rate it would be contrary to the 
nature of a wild rose, and derogatory to it, should another rose be 
grafted on to it, to improve its blossoms. It would be derogatory 
toa child and contrary to his nature, should his mother teach him 
facts that he did not already know. What God does, can never 
be contrary to human nature; it can only add dignity to the same. 
Even in the sphere of nature this is true, but it is still more true in 
the supernatural. It is false to say that human reason has no 
limitations, although it may have none in matters that fall within 
the scope of natural wisdom. We are certain that a God of in- 
finite power and wisdom exists, and therefore there must be a Divine 
truth beyond our natural powers to attain. It is not possible to 
recognize the whole life of the Godhead in His creatures, for there 
are mysteries that we cannot fathom, such as the Trinity in unity, 
the Incarnation and the marvellous presence of the incarnate Son 
of God in His Sacrament. These are the profound mysteries 
of the Godhead, which none save the spirit of God can 
penetrate; these constitute the mystical life of which our 
Saviour said that none could know it except the Father and the 
Son and those to whom the Son would reveal it. Once 
a created spirit, the most exalted that ever came into being, 
presumed to search out these mysteries by his own strength; 
he desired to be as God, and in that very moment he 
ceased to be an angel of light. We cannot of ourselves 
fathom these wonderful truths, but God has revealed them to us. 
The lowly shepherds and faithful wise men were privileged to see 
the Holy Child, whilst Herod and the Pharisees in their pride and 
arrogance failed to find Him. If only we are humble, it will not 
be hard for us to believe in a Divine revelation, and in all that it 
contains, and thus we shall be true Christians. 
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BY THE REV. J. A. MCMULLAN, C.SS.R. 


XV. FAITH. III. 


THE REASON WHY CHRIST TAUGHT WITH AUTHORITY 


Jesus Christ wished His Church to teach with authority. We 
come now to the all important question: What method of teaching 
did Christ wish His Church to adopt? How was she to teach with 
authority? or was she to allow the right of Private Judgment to 
her children? The Catholic Church teaches with authority, Pro- 
testantism practices Private Judgment, which is right? We said 
that we should leave the matter to the decision of Christ. To Him 
then we now make our appeal. 

In the first place, no one will deny that Christ Himself taught 
with authority. That is writ large on every page of the New 
Testament. Read the Sermon on the Mount, and there you will 
see Our Lord taking the Ten Commandments, the awful words 
of God, and, if we dare say it reverently, stiffening them. “You 
have heard it was said to them of old: Thou shalt not kill, but I 
say to you that whosoever is angry with his brother shall be in 
danger of the judgment. You have heard that it was said to them 
of old: Thou shalt not commit adultery, but I say to you, ete. etc. 
(Matt. 5.) Thus does He speak through the whole of that dis- 
course, laying down a higher and more stringent code of morality 
than was given them by God Himself. And His sole argument in 
favor of the change is His own bare word: J say it. We do not 
wonder then, when Matthew (vii, 29), Mark (i, 22.), and Luke 
(iv, 32), tell us that the people were in astonishment at His teaching, 
for He spoke with power, and not as the Scribes and Pharisees. 

There is no denying, then, what we can see for ourselves, and 
what those who heard Him universally declared, that Christ taught 
with authority. And in fact the difficulty really is that Protestants 
admit it almost too readily. They do not allow themselves sufficient 
time to grasp the full significance of Our Lord’s conduct in doing 
so. “Of course,” they say, “Christ taught with authority. What 
else could He do? He was God—but your Pope isn’t God.” 
They are so eager to get at that you see that the full meaning of 
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Christ teaching with power is lost upon them. They take it for 
granted. But now let us be better advised. It will fully repay to 
go more fully into the matter. 

Itis then to be taken for granted that, because Jesus Christ was 
God He ought to have spoken with authority? It is surely a 
curious principle to apply to Our Lord’s actions. Had He considered 
His dignity, would He have died the death of a malefactor, cru- 
tified between two thieves? It would have been a bad lookout for 
you and me, had Christ done only what man supposed was suitable 
to His dignity. No, Tertullian was better inspired when he wrote. 
‘Nil tam dignum Deo quam hominis salus”: Nothing is so 
worthy of God as the salvation of man. He, who “had emptied 
Himself, taking the forms of a servant” (Phil. 2). for our salvation, 
was not likely to be influenced by the thought of what was due to 
His dignity. He had but one thought with regard to us, and that 
was to save us. And He deliberately chose the method of teaching 
by authority, not because it was best suited to His dignity, but 
because it was best suited to our salvation. If we could only get 
Protestants to come along with us here we should easily reconcile 
them, I think, to the Pope’s infallibility. For the evil against 
which Christ struggled when on earth is still rampant in the world 
today, and, as He changes not, we may be sure that the weapon of 
giritual authority, which He Himself employed against it, He 
would desire His Church to use against it now. 

It would, | need not say, be grossly irreverent in me to attribute 
motives to Christ’s conduct were I not warranted in doing so by 
the words of Scripture. There, we are told, as we have seen, by 
the angel’s song, that Christ came on earth to give glory to God 
in the highest: and peace on earth to men of good will. 

That, we may take it then, is the reason of Christ’s Incarnation. 
Man had been created to give glory to God and had failed to do 
so. He had yielded to the temptation of Satan, and in consequence 
had dishonored God, and lived at enmity with his neighbor. And 
Jesus came to do the work man had failed to do. ‘He had done 
our works for us, and all our ways are peace” (Isaias, xxvi, 12.) 
Now, how did He put things right? His task was not only to give 
glory to His Father in his own Person,, but to win man to do so too. 
How did He do it? The answer is—at any rate as an essential 
pat of His whole grand scheme—by the method of teaching by 
siritual authority. We have seen that allowing men the free use 
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of their Private Judgment, the only other method of instruction 
has led to the dishonor of God and disunion in religion. This 
has been the ascertained historical result of it. But it may be argued 
that it might have been otherwise. Properly managed, Private 
Judgment might have given better results. So, to prove the teaching 
by authority was an essential part of the plan of Redemption, it 
should be shown that Private Judgment exercised against spiritual 
authority is in itself wrong, and played an essential part in our fall. 
if we succeed in doing this we may fairly claim as a reward that 
Protestants should regard Infallibility, the only way of teaching 
with spiritual authority left to us now, with less animosity and 
prejudice. 

I have said that Christ was not forced to adopt His method of 
teaching by the consideration of His dignity. No, He deliberately 
chose it. Who can doubt it? It would have been easier for Him, 
and more acceptable to His hearers, had He adopted the method 
prevalent amongst all teachers of His day, and taught as the heathen 
philosophers taught, or as the Scribes and Pharisees taught in 
Jerusalem, That was the ordinary method, and as far as pos- 
sible He showed himself “in all things like to His brethren”—nay it 
was this very conformity with His surroundings and His want of 
singularity, that was made an offence in Him. For John the Bap- 
tist, He says “came neither eating bread, nor drinking wine and you 
say: He hath a devil. The Son of Man came eating and drink- 
ing and you say: Behold a man that is a glutton, and a drinker of 
wine, and a friend of publicans and sinners” (Luke vii, 34.) It is 
safe to conclude, then, that as in other things so in this matter of 
preaching He would have avoided what has uncommon, had not 
some urgent reason compelled Him to act otherwise. Then, too, 
He must have known, right well, how the proud and clannish 
Pharisees resented what appeared to them the assumption of 
authority by one who was not of their number, one, indeed, who 
had never learned, “an artisan from Galilee,” of all places? “the 
son of Joseph the Carpenter, whose father and mother we know.” 
Whereas they might have listened had He condescended to argue 
with them. They were eager enough to question Him and to try 
to ensnare Him in His speech. And when He occasionally met them 
with their own chosen weapons, and beat them on their own care- 
fully prepared ground, He plainly showed how succesfully He 
could have taught—had He been so minded—by their method of 
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reasoning and argument. But He will not do it. He reasons with 
them about His Divinity; by miracles, by Scripture and by the ful- 
flment of the prophecies He proves Himself to be their Messiah 
and threatens them with punishment if they do not receive His 
testimony. But when it comes to teaching them the truths of 
Faith, these they must accept because He says it. About His doc- 
trines He never argues. If they accept them it is because they 
accept Him. He proves His Divinity, but, having established that, 
the only argument He offers for His doctrines in His final—/ 
say it. 

In other words, He treats these learned and highly respected 
Pharisees as so many children. And tells them so: Unless you 
become as children you shall not enter into the Kingdom of Heaven. 
He thanks his Father: Because Thou hast hid these things from 
the wise and the prudent and hast revealed them to little ones. He 
knew they resented it, of course they did. It was at least as hard 
for them to accept His authority as it is for an orthodox Protestant 
to-day to accept the Pope’s infallibility. But He insists on their 
doing so. Not for the highest or wisest amongst them will He 
modify in the least His method of teaching and, surely, the reason 
is not far to seek. 

For supposing He had argued with them, supposing He had as 
far as possible made His hard sayings palatable to them by show- 
ing them the reasonableness of them, what would have been the re- 
sult? Just this: That they would have accepted His doctrines 
just so far and so long as their judgment approved of them. As 
soon as an argument was urged that, to their thinking, upset His 
reasoning, at once they would withold their consent, or withdraw it, 
had they already given it. In other words, they would have paid 
no honor to Him as God. What they did accept, they would have 
accepted because they liked it: or because they could see no suffi- 
cient reason against it. Thus they might honor indeed their own 
discernment, they might do credit to their own sagacity, but they 
would not in the least honor the Word of Jesus. At the very most 
they would have approved of some of His doctrines, and that, 
though very well in its way, was just Jesus did not seek for from 
them. He did not want their approval, He wanted their obedience. 
He wanted them to practice Faith, to believe, that is, because He as 
God told them, and so to honor God. For this reason, then, does 
Jesus teach with authority : to give man an opportunity of honoring 
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God by exercising the obedience of Faith, and so mortifying the 
great passion of the pride of intellect. Private Judgment would 
have flattered and strengthened that evil: Faith conquers it, 

Not lightly then, or as a matter of course, had Jesus undertaken 
to teach us with authority. He was Himself battling, and at the 
same time helping man to battle, against the dread evil inflicted 
on his nature by the fall—the pride of life. Satan had insinuated 
that evil into the heart of man, but he had first himself exercised 
it in Heaven. All was peace in that abode of bliss untill Satan 
turned Protestant (if I may use the word, not offensively, I hope, 
but etymologically), that is until he began to exercise his Private 
Judgment against authority. Then for a time all was changed. 
God was dishonored in His own kingdom, and the peace and har- 
mony of the angels was rudely broken. And, when afterwards man 
was created, something of the same kind of thing took place. At 
first Adam and Eve lived like simple Catholics, obeying like children 
the spiritual authority of God, and fearing to incur His displeasure 
by eating of the forbidden fruit. 

Then alas! the sad day came when they, too, turned Protestant. 
Helped by the devil, Eve began to exercise her Private Judgment, 
on the reality or fittingness of God’s threatened punishment. “You 
shall not surely die,” was said to her. That would be too severe 
a punishment. Really, you don’t understand these things, but were 
you to eat of that fruit you would. Then said Satan: You would 
be as gods, knowing good and evil. The temptation, begun by this 
first essay at Private Judgment, was strengthened irrestibly by the 
hope and prospect thus held out of its free and unfettered exercise. 
She stretched forth her hand and took the fruit and ate of it, and 
gave to Adam who followed her example and himself did eat of it. 
Thus the first effect of Private Judgment was the disobedience 
whereby God was dishonored, and the second, which speedily fol- 
lowed, was the breaking of the bond of love between them. Adam 
hid himself from God. Private Judgment had justified his act, and 
would not at once allow of his repentance. He excuses himself, and 
in that excuse reveals his selfishness, i. ¢., his loss of peace with God 
and with his helpmeet. “The woman whom thou gavest to be my 
companion gave me of the tree and I did eat”; there is the beginning 
of disunion on Earth. 

Thus man, blinded by the fatal pride of intellect, forgot his place 
as a creature or servant of God. He refused Him obedience. 
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He aspired to become His equal. Before reconciliation could take 
place these pretensions must be given up. Man must humble him- 
self by obedience once again before his Maker, and acknowledge 
His supreme authority over him. And it is the gracious purpose 
of the Incarnation to show us how God became man, that as man 
He might teach us how by obedience we might honor our God and 
conquer our sinful pride. “Let this mind be in you that was also in 
Christ Jesus who emptied himself, taking the form of a srvant 
and in habit was found as a man. He humbled himself, becoming 
obedient unto death, even the death of the cross” (Phil., 2). 


O loving wisdom of our God: 
When all was sin and shame, 
A second Adam to the fight 
And to the conquest came. 
O wisest love, that flesh and blood 
Which did ‘n Adam fail 
Should strive again against their foe 
Should strive and should prevail. 
(NEwMaAN) 


Quite evidently, then, we are dealing here with fundamental mat- 
ters. The glory of God and peace of men are in question. By disobe- 
dience—the sin of intellectual pride, they had been imperiled, and 
by obedience to spiritual authority they were to be secured. And 
Jesus has come from Heaven to teach us this. By His example men 
are taught how to obey, and by His method of teaching they are 
reminded of what they are to obey. I say advisedly: by his manner, 
He taught with authority, He spoke as never man spoke; for He 
would bring it before men’s minds that the prophecy of Isaias was 
being fulfilled amongst them. “All thy children shall be taught 
of God and great shall be the peace of thy children” (Is., xxx, 
20). God was no longer in the distant Heavens, sending, by 
seer or prophet, an occasional message in difficult parable or 
mysterious symbol. No. “Thine eyes shall see thy teacher.” The 
Word was made flesh and was dwelling amongst them. And it 
was that they might realize this: that they might recognize in His 
word the voice of God and by obeying it give glory to God, that 
He spoke with authority amongst them. He did not appear as God, 
for then Faith would have been impossible, but He gave such 
abundant proofs of His divinity that it was man’s own fault if he 
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did not accept the fact. At the last supper, “Philip saith to him: 
Lord, shew us the Father and it is enough for us. Jesus saith to 
him: So long a time have I been with you and have you not known 
me? Philip, he that seeth me seeth the Father also. Believe you not 
that I am in the Father and the Father in me? Otherwise believe 
for the very works’ sake” (John, xiv). 

From His miracles, then, men might have known that Jesus was 
God. And He taught them with authority that in obeying His word 
they might be honoring God. And now it was, too, by this same 
method of teaching with authority that He secured peace and unity 
amongst His followers. It is very instructive to turn from the 
modern cant in praise of “Comprehensiveness” to our Lord’s prayer 
for Unity. It was uttered on the night before He suffered, when 
after the first holy Communion He sat in most loving converse 
with His chosen twelve. There is not a more touching or sublime 
passage in the whole of Scripture than the prayer of Jesus for 
unity: “I have glorified thee on earth, I have finished the work which 
thou gavest me to do—I have manifested thy name to the men whom 
thou hast given me out of the world. The words which thou gavest 
to me I have given to them and they have received them: and have 
known in very deed that I came out from thee. I pray for them, I 
pray not for the world but for them whom thou hast given me. 
Holy Father, keep them in thy name whom thou hast given me that 
they may be one as we also are. And not for them only do I pray 
but for them also who through their word shall believe in me: 
that they all may be one—that the world may believe that thou 
hast sent me” (John, xvii). In his Church Christ prays, then, that 
such union should exist amongst its members as should force the 
world, if it but considered it, to recognize its divinity. 

After 400 years of Private Judgment has split up Protestantism into 
400 different sects. Catholicism after 1900 years is absolutely one. 
Throughout the length and breadth of God’s earth to-day, and 
stretching far back into the dim twilight of history, it is ever the 
same. An unbroken succession of Pontiffs from Peter to Benedict, 
the most august line of Sovereigns whereof this world holds record, 
is that proof of Unity which Christ prayed should be a sign to man 
that His Church came out from God. 

And now, how has this Unity been effected? Our Lord has given 
us the answer: “Other sheep I have that are not of this fold: 
them also I must bring and they shall hear my voice and there shall 
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be one fold and one shepherd” (John, xix). This miraculous 
Unity is the result of listening to the voice of authority. “Other 
sheep,” souls that were dear to Him were to be brought to His fold. 
Why? That they might hear his voice and that so there should be 
one fold and one shepherd! 

Is it not clear, then, that Jesus adopted the method of teaching 
by authority of set purpose. It was an essential part of His scheme 
of Redemption. That is the instrument He has made use of to 
secure His purpose of glorifying God in the highest, and giving 
peace on earth to men of good will. 

Here, then, we clearly see why Christ should wish this method 
of teaching to continue. To the end of time the purpose of the 
Incarnation—to give glory to God and Peace to man—must re- 
main unchanged: and as fallen man remains still subject to the 
delusions of the pride of intellect, the means Christ used must ever 
remain the best for securing that purpose. That indeed we might 
naturally suppose, but Christ’s words to his Apostles leave us no 
room for doubt. 

“All power is given to me in heaven and in earth. Going there- 
fore, teach ye all nations—teaching them to observe all things 
whatsoever I have commanded you: and behold I am with you all 
days even to the consummation of the world” (Matt., xxviii, 18). 
If that is not a command to preach not only what He had taught 
but in the manner He had taught, surely words have lost their mean- 
ing. Throughout, the idea of command is strongly insisted upon. 
Why should He call attention to His own power unless it were that 
they should realize theirs. St. John makes this point clear in the 
words which he reports: “As the living Father hath sent me—I send 
you” (John, xx). He had been sent to teach with power, and not 
as the Scribes and Pharisees. In the same way, with that same 
power He sends His Apostles. They are to teach men “to observe 
whatsoever I have commanded you.” Authority was to be ex- 
ercised that men might still humble their pride by practicing the 
obedience of faith. And lest the Apostles shrink from so high 
a commission He gives them comfort in the assurance: “Behold 
I am with you all days, even to the consummation of the world.” 
And, finally, to put it beyond all question that Christ wished His 
Apostles to preach with His power and authority, He Himself 
declared to them: “He that heareth you heareth Me; he that 
despiseth you despiseth Me” (Luke, x, 16). To sum up, then, the 
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great work of the Incarnation was to atone for the sin of Adam, 
by honoring God and bringing peace on earth. Not only does 
Jesus do that work in His own Person, but He would win each 
individual soul to do it, too. By his wondrous example He taught 
fallen man the need of obedience. 

Man’s soul had been inoculated with the poison of Satan’s pride, 
and for that there was no remedy but the humility of childlike 
obedience. Now, it would have been a contradiction of purposes 
had Christ intended man to practice this obedience and, at the same 
time, allowed him the use of his Private Judgment. Consequently 
Christ taught with authority. He proved abundantly to those, 
whose minds were not already set against Him, that He was God. 
But once that was accepted, then there was an end of argument 
and of Private Judgment. Man was up against the authority of God. 
He had to bow to that authority, and learn obedience like a little 
child. Only by such obedience could he conquer the innate pride 
of his fallen nature, and only by such obedience could he give glory 
to God, and secure the peace and harmony of believers. Jesus 
wished this end: and therefore did Jesus wish this (the only and 
necessary) means of attaining it. And whilst the world lasts He 
must ever desire the same means to secure the same Divine purpose. 

To the question we asked in the beginning, then: Which of the 
only two methods of instruction did Christ wish His Church to 
adopt, we can answer that both, by His example and His words, 
He has made it abundantly evident that He wished her to teach 
with authority. The nature of the case demanded it. Without in- 
terfering with the free will of man, pride had to be overcome, God 
honored, and peace established for all time. Private Judgment, as 
exercised against legitimate authority, increases pride, dishonors 
God, and creates enmities. To allow its excuses would be to 
frustrate the purposes of the Incarnation. Therefore did Jesus 
teach himself, and therefore did He order His Church to teach, 
by the only other method—the method of Spiritual Authority. 





CONFERENCES FOR MARRIED WOMEN 
(CONFRATERNITY OF CHRISTIAN MOTHERS) 
BY THE REV. REYNOLD KUEHNEL 
XVI. ORDER IN THE DatLty Work 


To observe a well devised order in meals presupposes a strict 
order in your daily work, for without order and system your daily 
work will be an ever increasing burden to you, and each day more 
work there will be, work that was not done the day before, until 
there is so much work that you are simply unable to do it. 

The old saying: “woman’s work in never done” contains much 
truth for the very reason that some women have a happy-go-lucky 
way about their work. They putter around the whole day, skipping 
from one halfdone work to another, without finishing any. You can- 
not do the work of two or three days in one day. No one expects 
itof you. But what you can do, is to appoint certain work for each 
day and do that work. In the course of the week you will then 
have done the entire work of the home without a great effort, and 
you will know the work is done well. 

After your husband has gone to work and the children are off 
toschool, follow a regular time table for your work. Allow certain 
time for the bedrooms to be aired while you do work in the 
kitchen, and have a certain time in the forenoon to make the beds 
and straighten the rooms. Every hour between meals should have 
its certain work and you will be surprised and pleased to find how 
much work can be done in a short time if you have a system. 

It is true, no one but a mother knows how much work it means to 
keep a home in good order. You must therefore bear in mind you 
have only a limited amount of strength, and only a limited amount 
of time. You will act imprudently if you strive to do in four hours 
work that requires ten or more hours. To break down in health 
by overwork will not help you nor your family, for whom you must 
live rather than court death. 

The work of mothers may be divided into work that must be 
done daily and work that is done once a week, like washing, ironing, 
and so on. 

Figure the time you have between breakfast and lunch, and be- 
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tween lunch and dinner. That is the time at your disposal. Now 
find out how much time is required for your morning work, mak- 
ing of beds and straightening of rooms, so that this work will not 
interfere with special work you have to do that particular day, 
Have certain work, and also some rest, for the afternoon, and do 
not try to crowd into three hours of time work that takes ten 
hours to do. 

While some women waste whole hours in idle thought and in talk 
about their heavy burden of work, and therefore get nothing done, 
the practical woman tackles her job with enthusiasm, system and 
stick-to-itness and has time to spare for recreation. 

Such a woman will have the time not only to do her own sewing 
but to sew for other people. And her home will be known for 
order and neatness. This woman, however, could never do all 
that work unless she had the knack and system of dividing her 
work over the whole week. Just as you ought to arrange a bill 
of fare for all meals of the week so you should have a certain 
schedule for all the work of the week. If you care to investigate 
you will find that women who complain of too much work usually 
lack system and sound judgment. They will overdo one thing, 
trying to do in one hour some work that should take three. Nat- 
urally they will feel tired and exhausted, for the human body 
can do just so much and not a bit more. They lose time in rest- 
ing from the strain and the next task is done in a careless and 
slipshod sort of way. Here you have a waste of time and of 
energy. Work that ought to be done is postponed and so it comes 
about that some women’s work is never done. 

Have you ever observed how some of the really busy people do 
their work? Their work is so varied and so extensive that one 
really wonders how they accomplish so much in the time of one 
day. But their life is just like a clock, they have a certain time for 
every part of their work, and it is the advantage of order and 
system that is the cause of their being able to do so much within 
the time of one day. I knew a judge who was so punctual in going 
to his office and to court that people actually set their watches 
by his coming and going. When that judge stepped into his office 
it was eight o’clock. If the watch of his clerk still showed two min- 
utes to eight that watch was slow. 

Figuring up your time you will find that you have about sixty 
hours a week for your work. Do not make the mistake of trying 
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to crowd a hundred hours of work into these sixty, for it cannot be 
done. Neither should you go about your work in a haphazard 
way because that means nothing else but wasting some of these 
precious hours. 

The work of a mother is hardest when all her children are too 
small to be of any help. However, that will change to the bet- 
ter as soon as an older child becomes able to mind smaller brothers 
and sisters. You will usually find that mothers of large families 
do more work, even with several little tots at their side, than do 
mothers of one single and usually spoiled child. It is true of course 
that a mother’s work increases with each additional child, but a 
diligent and prudent mother can manage her work in such a way 
that her daily work is done and done well. 

Sensible mothers will remember that the old saying of “all work 
and no play will make of Jack a dull boy” must be supplemented 
by the truism, “all play and no work will make a loafer out of 
Jack.” Hence the practical and wise mother will begin early to 
teach her children the value of work. 

Whatever can be said in praise of the present tendency to turn 
the schoolwork of children into play, it is but a recent theory and 
contrary to the experience of centuries. Man has not been created 
for play but for work, and the sooner a child is made to realize this 
fact the better it will be for the child and for human society. 

By all means see to it that your little ones have a reasonable 
time for play, and take care that their play will not end in brawls 
and fights or even sins. Allow also a reasonable time for home 
studies. With all our inventions we have not as yet discovered a 
way of imparting knowledge except by study. Having seen to it 
that the child has a fair allowance of time for study and play,—mind 
you, I mention study first because it is more important than play— 
it will be your further duty to see that your children acquire a love 
for work. Your own good judgment and due consideration of the 
ability and strength of your little ones will be your guide in this 
matter, so that the children will not have to work too much nor too 
little. 

Let your children help you in your work, for as you are grow- 
ing older you need a little rest each day. A mother who makes 
herself the servant girl of her children deserves no pity. 

Thappened to know a family of which the father was an ordinary 
railroad laborer, and his wages were small. They had two children, 
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over fourteen, and two or three smaller ones. The oldest girl 
went to high school and of course, it would never do for her to put 
her dainty hands in dishwater, and the steam and heat of the cook 
stove might very likely spoil her complexion. The oldest son like- 
wise went to high school although he was not particularly bright and 
did not even show a liking for study. In the mean time the father 
was often out of work and mother had to take in washing so that 
her darling children could get useless education! Such foolish 
parents simply ruin all prospects of their children to become useful 
and happy members of the human society. 

The boy should have learned a trade instead of wasting his best 
years at a school where he cared to learn nothing but play and idle. 
ness; the girl should have been put to housework. This would not 
only have given this family considerable assistance for years, but 
would have fitted the children for success and happiness in life, 
When finally circumstances compel such children to work they will 
do it unwillingly. They will never love work. Young men and young 
women cannot help going wrong when they have such foolish 
parents. Such parents are really guilty of the failure in life of their 
children. 

A mother who is orderly and systematic in her work will not 
be able to bear the sight of lazy children. An industrious and 
reasonable mother will plant her system of order and work into the 
very souls of her children. When a girl becomes about fourteen 
years of age, a prudent mother will have taught her all the house 
work, so that in case of sickness or other necessity the girl can do 
all the work her mother does. That is the kind of training girls 
ought to be given at home. Boys should be made to do the harder 
work around the house, carrying wood, coal, water, and so on, and 
helping father as much as they can. 

For the sake of your children, teach them how to work. Divide 
your work with them; teach them to observe order and system in 
all things, and you may be sure they will in later years bless you 
for having given them a start that will lead to success, to health, 
and to happiness, here and hereafter. 





CONFERENCES FOR THE HOLY NAME SOCIETY 


BY THE REV. REYNOLD KUEHNEL 


XL. THe AuTHoRITyY oF Gop 


Since there can be no real moral training without religion, it is 
absolutely necessary for parents to constantly refer to God as the 
highest authority in all the matters in which they demand obedience 
from their children. If children see only the authority of parents 
they are inclined to suspect in the commands an arbitrary will, or- 
dering this or that just because parents happen to want things 
their own way. 

From this viewpoint parental authority would mean nothing to 
children but to humor parents by obedience when this appears ad- 
visable to them, or of not obeying when it can be done with impu- 
nity. To avoid such a dangerous notion begin as early as possible 
to teach the little child about God as much as it may be able to 
grasp. 

When your little baby was baptized, God remembered it. He 
implanted in that young soul priceless gifts, the virtues of Faith, 
Hope and Charity. No sooner does the mind and will of that lit- 
tle child begin to be active, when those Divine virtues begin to 
operate. The child needs no learned proofs about the existence 
of God. It hears you speak of God, how great, how wonderful, 
how mighty, how loving He is, and the child listens in awe and 
wonderment and simply believes. You tell the little one about the 
Guardian Angel, how this bright spirit is sent by God to take care 
of the little child and the child believes. No argument and no 
proof is asked. Faith begins to work in its own way. You tell 
the child how God rewards the good and punishes evil; you 
speak of Heaven as the home of God, where He takes all those 
who serve Him faithfully on earth and Hope begins to well up in 
the heart of the little child. There is a longing for Heaven, to 
be with God and the angels and Saints, and, if proper instructions 
are given, the child will try to do all it can that one day God may 
take it to Heaven. You tell the little child about the goodness 
of God. His patience and love, and without further argument the 
child will perform an act of love in its heart, before having learned 
to say the acts of Faith, Hope and Charity. This is what the grace 
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of God accomplishes in the souls of your little children. All that 
is required of you is that you give this work of God a start at the 
proper time, by speaking to the little ones about God. 

So wonderful is the working of grace in the hearts and minds 
of your little children that they fairly thirst for knowledge about God 
and holy things. Imagine then how grieved a little child myst 
feel when to questions about God or the angels a gruff father or 
an indifferent mother answers curtly “don’t bother me.” To fight 
against the grace of God, in ourselves or in others, is the worst 
of sins that can be committed. Instead of suppressing this pious 
curiosity of children, you should try studiously to nourish and de- 
velop it so that the child’s dawn of reason may be graced by the 
awakening of faith. And faith, like a flower, must be nourished. 

As long as your child is unable to properly take care of its faith, 
it is your duty as fathers to see that its faith is nourished. Faith, 
as St. Paul says, comes from hearing. It is your duty to explain 
to the child the fundamental and the most necessary truths of our 
holy Faith. 

If the child is told about God, and His laws and ways, it soon 
comes to understand that it is not only father or mother but God 
who is pleased when it behaves well, and that it offends God 
above all whenever it is ill behaved: Then the child begins to see 
that it is God Himself who commands us to be obedient, to pray, 
to tell the truth, and so forth, and it sees the commands of parents 
in another light. It discovers that the commands of parents are 
not simply forbidding or ordering one thing or another. It begins to 
connect the laws of God with the commands of parents and sees 
they are exactly alike. What God commands the child to do or 
avoid, is exactly what the parents.command it to do or avoid. Sot 
understands that God and parents are one in authority, and this 
is a most essential lesson for children to learn. 

The most successful in training children are they who by proper 
instruction are able to make themselves, as it were, identical with 
God in all they command and forbid. 

That parents may be able to identify themselves with God in 
behalf of their children,—and they actually represent God in their 
care of children, they must first of all be living examples in all 
the things they expect their children to do. If they expect their 
children to be obedient, they must show the virtue of obedience 
their own life. For instance, going to church on Sundays may be 
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pointed out to the children as a lesson of how parents must be obe- 
dient to God. When the child sees such obedience in its parents 
it will not seem so much of a task and burden for it to be obedient. 
If the child is told not to lie or say bad words, and yet parents 
are found to do these very things, the child will have its very first 
doubts. These doubts will undermine the faith in God, and the 
respect for parental authority. 

In order, then, that parents may link their authority with that of 
God they are required to lead blameless, holy lives, so that their 
children may learn the lessons of life in the example of their 
parents. Children do more thinking than we might think. They 
will study the actions of their parents and make their own com- 
parison between what parents command and do, and what God 
commands. The child that watches the acts of parents and sees 
that they are obedient to God will blush with shame to think of 
its own acts of disobedience. While it feels humiliated over its 
own shortcoming, its respect and love for parents rises higher and 
higher. Nor will the child stop there. It will strive earnestly to be- 
come as good as the parents, because it recognizes the identity of 
parental and Divine authority. That a child may forget itself from 
time to time, and do wrong on the impulse of the moment, is not 
to be considered as malice, but as simple frailty, since even we, who 
are fully matured mentally, are likely to sin. Parents will then how- 
ever impose some sort of punishment to suit the nature of the 
offense. 

The proper training of children requires good judgment, patience, 
zeal and perseverance. 

Where parents fail to identify themselves with God in what 
they forbid and command, the training of children will be a failure. 
Children will be insubordinate, they will have no respect for any 
sort of authority. The spirit of the times and many other things 
will often be blamed for faults in children which are due to nothing 
else but the wrong method and the bad example of parents. 

Water will always seek its own level. 

And that principle holds good of children. Children will hardly 
ever be better than their parents. Children will be disobedient be- 
cause they see their parents breaking the commandments of God; 
they will be quarrelsome if they see father and mother quarrel, they 
will be telling falsehoods because they learn it from their parents ; 
they will be headstrong if they see that father and mother try at all 
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times to have the last word in an argument; they will use foul lang- 
uage, indecent words and expressions, and will curse and profane 
the holy Name of God, if they hear this sort of talk at home ; they 
will read books and papers such as they should never even know of, . 
because parents keep them on the sitting-room table, where there 
should be none but good Catholic books and papers. And then 
such worthless parents will complain about their children! One 
cannot gather grapes from thorns, or figs from thistles. It requires 
a good tree to bring forth good fruit. The parents must be saintly 
if the children are to grow up in the fear of God. 

Saintliness in parents is an absolutely necessary condition for suc- 
cessful child-training. You can never impress it too much upon the 
dawning mind of your children that what you bid them to do is ex- 
actly what God Himself wants them to do, that it is really God 
speaking to them whenever you order or forbid them to do some- 
thing. Especially when the child is inclined to stubbornness must 
this lesson be thoroughly brought home to them. The stubbornness 
of the child must be met and overcome by the greater and stronger 
insistence of the parents. Is it thinkable that God will yield to 
our wrong doing in a single thing? The fact that we stubbornly in- 
sist upon doing evil will never for a moment make God yield in any 
of His Commandments. He meets our stubbornness with His ab- 
solute will and, if we insist upon doing wrong, we must be pre- 
pared to take the punishment He has decreed for it. This is God’s 
way of dealing with us, His children. Can parents think of a more 
perfect way of dealing with their children? If God’s way is the 
right way, are parents doing right in yielding to children and 
permit them to do wrong just because it is hard to be insistent? 
By the very fact of yielding to the wrongdoing of their children 
parents become partners in it and are guilty before God for having 
failed in one of their most solemn duties. 

Learn, then, from this that you make your authority over your 
children identical with the authority of God. Whatever you com- 
mand them to do they must see you do yourselves. And the wrong 
you forbid them to do they must not see you do, either. 
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NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


From the Acts of Benedict XV.: 


Letter of congratulation to Most Rev. Fr. Louis 
Theissling, recently elected Master General of the 
Dominican Order. 


Congregation of Rites: 

Decree of the introduction of the cause of beatification 
of eight members of the Society of Jesus, missionaries to 
the Hurons and Iroquois, put to death for the faith in 
the seventeenth century. 





CASUS CONSCIENTIAE 


MARRIAGE CONTRACTED THROUGH FEAR 


Titus, a young man of respectable family, falls in love with 
Sempronia, a woman of evil life. His parents threaten ejection 
from the family and disinheritance unless he abandon the liaison ; 
at the same time they promise to make him heir to the greater part 
of their fortune, if he will agree to marry Gertrude and lead a 
more settled life. Titus thereupon pays suit to Gertrude, and after 
six months they are married. But his love for Sempronia had 
not waned, and even during the marriage ceremony the thought of 
separation from her caused him great mental anguish. After one 
year of married life Titus abandons wife and child to resume his 
former intimacy with Sempronia. To the remonstrances of his 
wife and parents he answers that his consent to marry Gertrude was 
extorted through fear and had therefore no binding force. Is his 
contention correct? 

Since marriage is a contract and depends on the consent of the 
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contracting parties, whatever takes away the freedom of consent is 
an obstacle to marriage. Hence undue influence brought to bear 
upon the parties in order to extort their consent nullifies the mar- 
riage. This results from the natural law when the stress of fear 
is so strong that it dethrones the reason. In other cases, when the 
fear is not so extreme, the consent must be deemed absolutely 
voluntary, 7. e., the will chooses what appears the lesser evil; yet 
at the same time is the consent partially involuntary, inasmuch as 
it is given with more or less repugnance. The positive law re- 
gards contract made under such stress of fear as voidable; but 
since this cannot be applied to marriage, the Church has made fear 
a diriment impediment, 7. e., one that renders the matrimonial con- 
tract null and void. It is not every fear, however, that nullifies the 
marriage contract, but only such fear as is: (1) extrinsic, 7. ¢., whose 
cause is found in another person; (2) inflicted unjustly and with 
the purpose of forcing consent to marriage; (3) grave, either ab- 
solutely or relatively. 

In order that fear may be considered absolutely grave, it must 
be such as would influence even a man of courage; but to judge 
whether fear is relatively grave, that is, whether it affects seriously 
any particular person, account must be taken not only of the danger 
that threatens, but also of the character of those who cause the 
fear and of the susceptibility of those against whom the threats are 
directed. Thus the fear in which subjects hold their superior, al- 
though it is reverential, may become grave, if it is augmented by 
threats, quarrels, vexations, etc. When the harm that threatens 
is inconsiderable or not imminent, it does not render the will in- 
capable of resistance; hence the law does not regard such trifling 
fear, and presumes that no one would suffer compulsion therefrom. 

In order to decide, then, whether the marriage of Titus was 
valid, we must examine into the qualities of the fear, which he 
alleges forced his consent. Even though it be granted that this 
fear continued up to the moment of his marriage, yet it is clear 
that the threats of ejection and disinheritance were neither unjust 
nor uttered with the purpose of forcing a marriage. The parents 
of Titus were entirely within their rights when they commanded 
him to break off his unlawful relationship with Sempronia. Their 
own honor, as well as the temporal and spiritual welfare of their 
son was at stake. The punishment they annexed to his disobedience 
was not unjust. Authorities differ as to whether parents are 
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obliged from natural justice to will their possessions to their 
children. The dispositions of the civil law on this point are also 
different: in some places (as in most of our States) the testator 
has full liberty to dispose of his property as he sees fit; in others, 
the law determines that a certain portion of the estate must be 
divided between the children. The wild and irresponsible life of 
Titus offered a just reason for his disinheritance; but if the law 
made him a necessary heir, then the threats to disinherit him were 
futile and could not have caused an efficacious fear. Either fear 
did not exist, or it was justly caused. Similar grave and sufficient 
reasons justified the threats of ejection. 

But even though the threats had been unjust, they would not 
suffice to render the marriage invalid, since they were not aimed, 
except indirectly, at extorting consent to marriage. The parents 
sought directly the reformation of their son, and, with this end in 
view, proposed to him the marriage with Gertrude. The threats 
were intended to draw him away irom Sempronia, not to force him 
to marry Gertrude. : 

Moreover, the fear excited by these menaces was not very con- 
siderable. It appears that Titus was not a timid person and that 
he did not stand in excessive awe of his parents’ displeasure; rather 
they seem to have feared him. The prospect of being thrown on his 
own resources was not very formidable to him, as it did not deter 
him only a year later when he abandoned wife and child for the 
sake of Sempronia. Nor would the amount of the fortune in 
question suffice to make the fear of its loss a grave fear. For if 
the parents were able to disinherit Titus, the loss of the fortune 
would mean the loss, not of a right, but of a reward; that is, the 
inheritance whose loss he feared would be a reward offered him on 
condition that he would amend his life. Now Canon Law does not 
regard the danger of losing that to which one has no right but which 
one hopes to obtain, as sufficient to intimidate a steadfast man; 
since in such a case a person would not be so much deterred by fear 
of loss as urged on by hope of gain: hope, however, as St. 
Thomas teaches, does not diminish, but increases the voluntariness 
of an action. The fear felt by Titus because of his parents’ 
threats was not serious, either relatively or absolutely. 

The repugnance experienced by Titus when pronouncing his con- 
sent during the marriage ceremony is explained by his sinful at- 
tachment for Sempronia and his regret that he would now be 
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obliged to give up the old life. His consent to the marriage with 
Gertrude was absolutely voluntary, though partially involuntary ; 
just as the merchant who during a storm throws his wares into the 
sea in order to lighten the vessel, does this willingly, although not 
without regret. 

Since, therefore, the fear that Titus experienced did not possess 
the qualities necessary to vitiate consent, it must be concluded that 
his marriage with Gertrude was valid. 





